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EDITORIAL 


As ve celebrate the birth centenary of Loknayak Jayaprakash Narayan, several incidents crowd 
the mind, Inspired by Gandhiji's call, this young man, hardly 20 then, leaves the college which the 
British funded and later joins an institution set up by Bihar Congress. The next year, he sails to the 
United States, where he works in a fruit ranch setting out grapes to dry in the sun and ina 
restaurant, waiting at the tables or washing dishes to meet his expenses. He reads the works of 
Marx, Lenin, Trotsky, Plekhanov, Rosa Luxemburg and MLN. Roy and becomes a committed 
Marxist. In the course of India's struggle for freedom, he spends several terms in prison. His 
scape from the Hazaribagh Central Jail, by scaling the prison walls is still a sensational story. In 
an effort to find an alternative to violence, he joins the Sarvoday Movement. At his initiatives, the 
dreaded dacoits of Chambal Valley surrender and repent for the crimes committed by them. 


__ Jayaprakash's love for freedom of individual impels him to react sharply to the promulgation 
of internal emergency. His call of Sampoorna Kranti, "a comprehensive revolution affecting all 
Aspects of social life" forms a new chapter in the history of revolutions. M.R. Masani hails him 
4s India's second liberator’, who liberated the country from domestic despotism. For him, ‘freedom’ 


is not confined to the freedom of a nation. This champion of freedom once said, "Freedom with 
dom of my country and embraced freedom of 


the passing of the years transcended the mere free 
man everywhere and from every sort of trammel - above all it meant freedom of the human 
Personality, freedom of the mind, freedom of the spirit. This freedom has become a passion of life 
and I shall not see it compromised for bread, for power, for security, for the glory of the State or 
for anything else." His crusade against exploitation and injustice and his sincere efforts to root out 
“ortuption from public life have earned a unique place for him in the history of our times. 
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- Gandhi's Leaders 


Born at Sitabdiara on the confluence of 
Ganga and Ghagra rivers in Bihar (now in 
Uttar Pradesh) on 11 October. 


Comes to Patna; admitted to Patna 
Collegiate School. 


Sits for the State Public Matriculation 


Examination; awarded district merit. 


scholarship; admitted to Patna College. 


Marries Prabhavati, daughter. of Braj 
Kishore Prasad, a leading lawyer and 
veteran Congress leader of Bihar on 14 
October; attends mectings addressed by 
Gandhiji, Nehru and Maulana Azad. 


Leaves college in response to Gandhiji's 
call, 


Studies in Bihar Vidyapith; sails to the 
USA; arrives at California on 8 October. 


Studies in different disciplines ranging 
from pure sciences to social sciences in 
four different universities - California, 
Towa, Wisconsin and Ohio; works ina fruit 
ranch setting out grapes to dry in the sun, 
in restaurants waiting at the tables or 
washing dishes; reads the works of Marx 
and the communists; influenced by the 
works of M.N. Roy. 
Returns to India, 
Participates in the Civil Disobedience 
Movement, arrested and sent to Nasik 
Central Jail. 


General Secretary of the Congress; 
arrested in Madras in September; sent to 
Nasik Central Jail, where he meets MR. 
Masani, Achyut Patwardhan, Ashok 
Mehta and C.K, Narayanswamy, 

The Congress Socialist Party formed; 
elected its General Secretar 


y. 
Arrested for delivering a seditious speech 
at Jamshedpur. 


hip and Congress 
Socialist Party published. 
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Brief Chronology 


1942 


1952 


1956 


1957 
1958 
1961 
1962 


1964 


1965 
1966 
1970 


1972 
1974 


1975 


1977 
1979 
199g 


Transferred to Hazaribagh Cao Jail: 
escapes by scaling the prison wall. if 
Arrested in a running training in oan 
on September 18: lodged in Lahore 
Transferred to Agra Jail. ih 
Release from jail: Towards ag alt 
Selected Manifestoes, Speeches 
Writings published. a 
Breaks with Marxism and joins en 
Movement, arranges an alliance ee 
the Kisan Mazdoor Praja es Ya 
Socialist Party; Praja Soca cialilt 
borned; resigns from the Praja 

Party after three years. sited 
Attends Asian Socialist Confer 
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From Socialism to Sarvodaya publ 
Towards a New Society published. 
Swaraj for the People published. 
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‘Total Revolution is our slogan 
Future history belongs to us' 


Text of the Broadcast to the Nation on April 13, 1977 


Many friends have been pressing me in the past 
few months to say something to the nation. 
Being bedridden and therefore out of touch 
With the objective situation in the country, I 
have been hesitating to say anything. Only a 
few days ago, the Prime Minister spoke to the 
Nation, After his excellent discourse, I should 
have thought there was no need for any other 

Voice to be raised. But friends still think that 
the Prime Minister having spoken as head of 
the government, there was need for a common 
Citizen like me; to speak on behalf: of the people. 
While I disclaim any authority to speak for the 
People, I am placing here my views as @ 
Common citizen. 


The first observation that Ishould like 
to make and emphasise is that the results of the 
last general elections were due to the students’ 
and people’s movement that had started from 
Gujarat and spread to Bihar and whose 
message had resounded throughout the country. 
The essence of that message Was that an elected 
representative of the people does not 
Necessarily acquire a right to hold on to his 
Position until the expiry of his legal term. The 
Principle that was asserted during the movement 
was that if an individual representative, or a 
representative government, fail in his duty, 
became corrupt and oppressive and inefficient, 


Jayaprakash Narayan 


the electors, i.e. the people had a right to 
demand his resignation irrespective of the time 
he may yet have left to serve. The example of 
ex-President Richard Nixon of the United 
States illustrates the proposition I am 
enunciating here. 

It is true that what is called the ‘right 
of recall has no place in our Constitution, but 
in a democracy the people have an unwritten 
right which they can exercise if and when 


necessary . 

All this does not mean that any small 
number of disgruntled persons have the right 
to demand an elected representative or 
government to step down from office whenever 
they wish. But it does mean that if it is found 
beyond any doubt that a vast majority of the 
people concerned are convinced of the 
corruption, nepotism and inefficiency of a 
government or an elected representative and 
demand their resignation, the people’s voice 
must prevail. It is possible that the party in 
power or the individual representative 
concerned, might also mobilise supporters, but 
if there is a genuine people’s upsurge against 
them, democratic ethics and practice require 
that the will of the great majority must prevail 
over that ofa small minority. 


To the constitutionalists, this may 
appear to be an anarchic proposition. 
However, it should be remembered that 
practically every major constitution in the 
world was drafted in the wake of 
rrevolutionary upheavals, 


This is a good occasion to look back 
and recall how the students’ movement against 
corruption in Gujarat has assumed an all-India 
character. Political and governmental 
corruption was the central point of the people’s 
movement. Therefore, it is the duty of those 
who have come to power in the wake of that 
movement to take some concrete and effective 
steps to stop and root out corruption from these 
spheres, It is my view that just like the High 
Courts and the Supreme Court, there should be 
an autonomous institution set up with legal 
authority and rights both at the Centre and in 
the States. The Swedish Ombudsman naturally 
comes to one’s mind, but in Indian conditions 
some broader kind of institution seems to be 
necessary. Kor instance, at the Centre a body 

nat may be known as Lok Pal might be set up 
consisting of not more than five members with 
powers to hold investigations on their own 
initiative as well as on the initiative of any 
citizen or any private or public body. A group 
of individual jurists might be entrusted with 
the task of drawing up a blueprint of such a 
body, and a clause to this effect might be 
inserted in the Constitution. These are my first 
expectations from the government. 


The main issue raised by the students’- 
cum-people's movement was electoral and 
administrative reforms so as to make elections 
cheap and truly representative and bring the 
administration nearer to the people. Another 
important demand concerned educational 
reforms so as to relate education to the 
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problems of the country and fit the educated to 
deal with them. It was also desired that a 
modicum of education should be made 
universal and illiteracy and ignorance banished 
from the land. The charter of demands that I 
placed before the speaker of the Lok Sabha 
and the President (chairman) of the Rajya 
Sabha on behalf of the people on March 6, 
1975, deserves to be reproduced here so that 
it may serve as a standard by which to measure 
the work and functioning of the present 
government, 


Except for the Centre, Congress 
governments still continue to function in the 
States. It is necessary as soon as possible to 
give a chance to the people to elect their fresh 
Tepresentatives who would be committed to 


the people’s charter in addition to their election 
manifestos. 


It will be recalled that the ultimate 
objective of the people’s movement was 
defined by me as total revolution. This term 
‘total revolution’ was derided by some at that 
time and brushed aside by some others as a 
dream of an impractical person. Therefore, I 
should like to repeat my faith in what I called 
total revolution and pledge myself to work for 
it as soon as my health permits. In our heritage 
there are some things that are noble and 
valuable; they have to be preserved and 
strengthened. But we have also inherited a great 
deal of superstition and wrong values and 
unjust human and Social relations. The caste 
System among the Hindus is a glaring example 
of our evil inheritance. From the time of Lord 
Buddha, and may be from even earlier times, 


attempts have been made to destroy the 


hierarchical System of caste but it still 
flourishes in every 


that we blotted Ce) 


Part of the country. It is time 
ut this black spot from the 
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Hindu society and proclaimed and practised 
the equality and brotherhood ofall men. 


Similarly, there are rotten customs and 
manners associated with such things as 
marriage, birth, death, etc. The purging of these 
evils also falls within the purview of the total 
revolution. 


Coming to more modern spheres of life, 
such as education, it is time that the radical 
recommendations of the several education 
commissions, the Kothari Commission not 
being the least of them are implemented. Here 
We might follow the example of China in which 
all the schools and colleges were closed down 
and the students were sent out to the villages 
and slums of the towns to impart the rudiments 
of education to every citizen, young OF old. 


[have not said anything here about the 
usual socio-economic reforms that are so much 
talked about, but about which so little has 
actually been done. For this task too, youth 
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power can be drafted with advantage to the 
youth themselves and to society at large. 


Finally, if God grants me better health 
in the coming months I look forward to take up 
my cry of total revolution and do whatever 
might lie in my power. Meanwhile, the work 
need not be stopped. Let everyone do his bit, 
singly or in co-operation with others. Here is 
a beacon light for our youth. I hope they will 
steer the course of their life towards that light. 
I am at their disposal even in my sick bed for 
advice and such guidance as I might be capable 


of giving. 
So forward my young friends. 
Sampoorna kranti ab nara hai. 
Bhawi itihas hamara hai. 


Source : Jayaprakash Narayan. Prison Diary : 1975. 
Ed. & Introd. A.B. Shah, Bombay : Popular Prakashan, 


1977. Appendix-5; pp.125-128. 
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All India Congress Socialist 
] in Nehru Museum, Delhi) 


The Concept 


I have been saying that a total revolution is a 
combination of seven revolutions--social, 
economic, political, cultural, ideological or 
intellectual, educational and spiritual. This 
number may be increased or decreased. For 
instance, the cultural revolution may include 
educational and ideological revolutions. And 
if culture is used in an anthropological sense, 
itmay embrace all other revolutions. But what 
we understand by culture in the context ofa 
primitive society is not generally the same as 
in the context ofa civilised society. Likewise, 
social revolution in the Marxian context covers 
economic and political revolutions and even 
more than that. This is how we can reduce the 
number to less than seven. And we can add to 
this number by breaking up each of the seven 
revolutions into different categories. Economic 
revolution may be ‘split up into industrial, 
agricultural, technological revolutions, etc. 
Similarly, intellectual revolution may be split 
up into two--scientific and philosophical. Even 
spiritual revolution can be viewed as made of 
the moral and spiritual, or it can be looked 
upon as part of the cultural. And so on. ... 
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Total Revolution 


Jayaprakash Narayan 


Clarifications 


I think I have used the word ‘Total’ in the sense 
of a comprehensive revolution affecting all 
aspects of social life including individual life. 
If there were a Total Revolution of my concept 
the individual man would also undergo a 
revolutionary change. So it is the totality that 
undergoes the change including the individual. 
I think the Specific nature of a total revolution 
at any particular time would be governed or 
determined by the needs of the time, the 
situation that obtained in the country and the 
forces that were contending for power. So at 
different times a total revolution might take 
different forms, even different meanings in the 
sense that its contents might also be different. 


In the present context a total revolution 
in India should mean a revolution from the 
village upwards to the largest urban 
concentration. There must be a total change in 
Civic life, civic relationships, civic institutions, 
Civic relations and as we go beyond the sphere 
of civic life we enter larger spheres of the state 
of the national life; we have innumerable 


spheres in which the changes will have to be 
brought about, ... 


Source : Jayaprakash Narayan. Towards Total Revolution : Total Rey 


Popular Prakashan, 1978; pp.192 & 197-98, 


olution. Ed. & Introd. Brahmanand. Bombay : 


_— ~~ 


Speech deli 
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New Dynamics of Social Change 


vered at the Second Asian Socialist Conference at Bombay, 


November 1950. 


Jayaprakash Narayan 


Man eee against the British power, 
Wasa te 2 Gandhi used a new technique, that 
techni Volutionary departure from the normal 
ABE bee of revolution, the like of which had 
enn witnessed before in history. The 
and ary Gandhiji used were those of love 
and ae instead of preaching hatred 
invited cr. Instead of inflicting suffering, he 
Succ It. History is now a witness to the great 
ss of that unique experiment. 


not jy His experiment was 
Just a flash in the pan but 
dary nom Hight in the 
artic ; which should be of 
S0cialie ar interest to us 
are t ists, because we too ™ 
tying to find a way out of the darkness. 
d before mankind 
freedom and 
ternational 
yet distant 


Noble Socialism has place 
Cll ideals of equality, i 
rite of peace and in 
Nia But these ideals are 
nee 8. The assumption of earlier days that 
Teg the socialists were in powe all the 
ite would come true has proved to be too 
ideale - And a real danger has arisen of the 
4nd principles being forgotten or being 


Rly ; 
"ena back seat and the means or the doctrin® 
Socialists are 


aT A 
f,,& Mistaken for the former. 
e but more 


Ced wy: 
“Cd with this danger everywher' 


| The weapons Gandhij 
p were thos: 


e of Jove and self- 1 


jsuffering, instead 0: 
hatred and violence, 


so in Asia. A recent study which I consider to 
be of great significance made by the Socialist 
Union of Great Britain and published as 
Twentieth Century Socialism sums up this 
danger for western socialism in these words: 


“The ultimate source of the confusion 
and division which afflicts socialism today is 
that its true ends are being forgotten. The 
doctrinaires have defied the means that were 
once thought to bring certain salvation into ends 
in themselves. For them 
socialism is measured in 
terms of more public 
enterprise, more planning, 
more money spent on social 
I services. The empiricists, on 
the other hand, in becoming more realistic about 

means have scaled down their 


the choice of 
ends to nothing more than the immediately 


acceptable. In neither viewpoint is there any 
room for the ideals which have been the one 
enduring foundation of the socialist faith.” 


i used 


{preaching 


In comnuunist countries, too, we find 
rocess at work. There dictatorship 
uated with democracy, state 
ith socialism, colonialism and 
sionism with world revolution. 
s of revolution and socialist 
lity and freedom, the most 


the same Pp 
is being &4 
capitalism W 
national expan 
After 40 year 
reconstruction, equa 


cherished values of socialism lie trampled 
underfoot. 


In Asia there are two more dangers 
facing the socialist movement. One, that we 
might take only a negative view of socialism 
and regard our task as, having been fulfilled if 
we succeeded in destroying feudalism and 
nascent capitalism. Two, that socialism might 
be equated with mere economic growth. All 
our countries, except Japan, are backward and 
many are desperately poor. Naturally, there- 
fore, our attention goes first to the problem of 
economic growth. There is nothing wrong in 
that, but the mischief starts when we begin 
measuring “socialist 
achievements” in terms of 
tons of steel and kilowatts of 
electricity. Economic 
growth, even rapid economic 
growth, is known to have HE 
occurred both under capitalism and fascism. 
Mere economic development is not a measure 
of socialism. 


Constructio 


) construction 


I do not wish to suggest that it is not 
the business of socialists to see that more 
wealth were produced. I wish to emphasise 
the danger of equating socialism with economic 
development and of sacrificing the values of 
socialism at the altar of that development, 
Another aspect of this danger is that when the 
values are pushed into the background 
production statistics take the front seat. The 
next step towards regimentation and 
dictatorship is then a matter of course. Because 
all the experts then find it easy to prove that 
economic growth, particularly in a backward 
country, cannot be rapid enough unless the state 
gathered into its hands adequate powers. If we 
do not distinguish between socialism and mere 
economic progress we also might be treading 
the same path. 
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oo 
nl of a socialist. 
/ Society is fundamentally | 


How are we going to fight these 
dangers ? We in Asia are fortunate in that we 
have before us the experience of our socialist 
comrades in the west and also of the 
communists in the east. We can profit from their 
experience and learn from their successes and 
failures. But I am afraid we, too, are getting 
caught in the theories, the institutions and 
organisations, I do not find any fresh approach 
to the problem. A great deal of thinking 
undoubtedly is going on but all of it within the 
same old framework of socialist thought. The 
main emphasis is still being placed on the 
control and use of the power of the state. 
Everywhere socialists are 
organised in political parties 
which are attempting to seize 
power and hoping thereafter 
to build a new society. The 

: parties already in power are 
actually engaged in that task, But the ideals of 
socialism remain far in the distance. 


The reason seems to be a wrong 
approach to these ideals. All of us agree that 
socialism is a way of life, an attitude of mind, 
a certain ethical behaviour. What is not s0 
universally recognised is that such a way of 
life, attitude, behaviour, cannot be imposed 
from above by dictates of the government oF 


by merely nationalising industry and abolishing 
Capitalism, 


Construction of a socialist society is 
fundamentally construction of a new type of 
human being. The importance of such human 
reconstruction is admitted on all sides, but ! 
am afraid no sooner the admission is made than 
it is forgotten and after the demand has been 
made, everyone joins the race to get on ie 
state wagon. Clearly, if human reconstruction 
is the key to socialist reconstruction, and if that 


is 

in ~ ond the scope of the state, the emphasis 

ae socialist movement must change from 
itical action to such work of reconstruction. 


a “tas question is-- and I think it is the 
td eich ‘omni question for socialism-- how 
i itatic uman reconstruction possible ? By 
doutit en some may reply. Education, no 
Beane: play a valuable part, but it 1s not an 
Tediad j answer to the question. What is 
eetanen a socialist movement, a mass 
eaten of human reconstruction. Such @ 
thesene . obviously, will be non-political in 
Dosa e that its aim will not be the capture of 
tiie e, because the state will be irrelevant 

purpose, namely the remaking of man. 
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this definition is the word voluntary. Men may 
be forced in various ways to subordinate their 
interest to the interest of others but as there is 
force needed to do so, socialism would be 
limited, even distorted, may be even denied. 


Equality, freedom and fellowship can 
never become realities unless the moral 
evolution of the individual has been such that 
he is voluntarily prepared to limit his wants 
and freedom in the interest of his fellow human 
beings. A socialist society cannot be built up 
if every individual wants and hankers after 
more and more for himself, Unless the 
individual learns the lesson of self-control and 


adopts a way of life based on such control, 
strife between man and man 


and his groups, classes and 


F What will be the 
yYnamics of such a 


[Unless the individual leanns the 


Fyesson ofself-control MGECXE| nations is bound to continue. 


m 

Weeenent So far the 
Des; 

ni eh of social change 

_ 5 been the conflict of self | 


'Nteres : E 
t. The self-interest of nations is bound to continue: 


é ae been juxtaposed eh 
Choos us capital, the intermediary interests 
Ol the ne their side according to their own view 
ingress conflict, Labour actuated by self- 
In Whj wishes to create a different social order 
e i it is assumed selfishness will not rule 
oe of men. This is a fundamental 
Can adiction, As the Hindi proverb says you 
Not plant a thorn-tree and expect to bear 
Angoes, 


oun Therefore a new dynamic has to be 
din consonance with the ultimate values 
bie The ideals are eluding the 
ault - movement because the approach is 
a Y. Socialism has been defined in various 
YS. I would like to define @ socialist society 
One in which the individual is prepare 

Untarily to subordinate his OW? interest to 


Vo] 
€ ? i : 
arger interest of society- The key word in 


Fa way of life based on such) 
} control, strife between man and 
i man and his) groups, classes and 


Science has placed in 
the hands of man the means 
ofan ample life. In the midst 
of this possibility of 
al happiness, there is universal misery 
covetousness, greed and 
Id is plagued by wars-cold 
and shooting wars-and threatened with total 
destruction not because there is not enough for 
everyone, but because everyone wants. the 
most for himself. Unless the moral development 
of man catches up with his scientific and 
technological development, his fate is pretty 


tightly sealed. 

Therefore, what is needed is not a 
dynamics based on conflict of interests but one 
based on the values of the society we all wish 
to create. Those who believe in the ideals and 
values of socialism should begin to live them 
now. If we believe in equality, for instance, let 
us begin to practise it. Real equality is not 
possible unless members of society live 


univers 
because of man’s 
selfishness. The wor! 
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according to the noble Marxian ideal, “from 
each according to his capacity and to each 
according to his needs.” 


No state can force the individual to live 
in accordance with this ideal. It can be put into 
practice only if it is willingly accepted by the 
community. Therefore those who believe in 
equality should proceed to live accordingly, 
Equality does not consist in 


they were limited in scope and area, they were 
little islands in the hostile ocean of capitalism. 


Mahatma Gandhi discovered a way of 
developing mass movements through internal 
change in man, mass moral revolutions. The 
world would be justified in expecting India to 
have set an example in this respect. But while 
Gandhiji’s name is on the lips of everyone here, 
our eyes are turned eagerly 


taking from the rich and 
distributing to the poor. If the 
poor tried to establish 
equality by merely 
distributing the wealth of the 


| Distribution of wealth may be) 
(an uncertain step towards | 
| Socialism, but sharing of 

wealth is real and full | 
| Socialism, "Mian 


to others. The lure of power 
is too great, and everyone 
who wants to do anything for 
his country wants to get to the 


wealthy amongst themselves, 

without accepting the philosophy of life behind 
it, they would soon recreate different forms of 
inequality amongst themselves and if the poor 
accepted the new philosophy and practised it 
in their own lives and if they did it on a mass 
scale, the rich would not remain behind 
likewise with the other values and ideals of 
socialism. 


1 am reminded of various efforts made 
in Europe and America of establishing little 
colonies whose members lived according to 
the ideals of socialism. They failed because 


seats of power. The only 
exception, as you all know 
perhaps, is Vinoba Bhave and the small group 
of workers around him. His bhoodan 
movement, of which you might have heard ; 
something, is an experiment in the new social 
dynamics of which I have been speaking. He 
is trying to develop a mass movement and he 
has largely succeeded in it for persuading 
people to live a life of sharing and to renounce 
the notion of individual ownership of property. 
Wealth can be distributed by law, but shared 
only voluntarily. Distribution of wealth may 
be an uncertain step towards socialism, but 
sharing of wealth is real and full socialism. 


Source : Jayaprakash Narayan. Towards Total Revolution 


Bombay : Popular Prakashan, 1978; pp.168-173, 


* Search for an Ideology. Ed, & Introd. Brahmanand- 


Management, Indian Institute of Technol 
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Jayaprakash Narayan 
The Man and His Mission 


Saroj Kumar Panda 


l} 
eee Narayan, one of the leading 
on Oct thinkers of modern India, was born 
OfBihay tn ] 1, 1902 ina middle-class family 
—_ birth place, Sitabdiara lay 0 the 
allia di thar, The village now belongs to the 
ani Aipay of Uttar Pradesh. Son of Phool 
a serio Babu Harsu Dayal, Jayaprakash was 
ife, Piet student from the early period of his 
and p € was educated in the Collegiate school 
Patna College. Jayaprakash gave UP his 
Gr in Patna College in response to the call 
ae However, he studied in Bihar 
the = From 1922 to 1929, he studied in 
iotivetsities of California, Chicago, 
Came Nsin and Ohio. During this period he 
iNtelle in contact with East European 
So Nia and turned to Marxism. He wae 
Ceply influenced by the radical ideas of 


: Roy, 


Playe, After returning to India in 1929, J.P. 
tree d a significant role in the struggle for 
t conviction, he 


Sine In spite of his Marxis 
lea 'gh personal regard for Gandhi and his 
Cee At the Lahore session of # 

8tess, he came in close contact with 


aw. 1 
Wag al Nehru and joined the Congress- : 
Put in charge of the Labour Research 
Committee. 


t 
4 a ofthe All India Congress | ie 
atticipated in the Civil isobedi¢ 


Movement and was arrested in 1933. As a 
revolutionary thinker, he was not happy with 
the functioning of the Congress. At the same 
time he was gradually alienated from Marxism 
on account-of its practical working in USSR 
and the Communists' severe condemnation of 
Gandhi. Therefore, in 1933, J.P. formed the 
Congress Socialist Party withthe help of some 
-minded Congress leaders. He realised that 
uld be the real basis of India's 
freedom. In a resolution submitted to the 
Ramgarh session of Congress in 1940, he 
advocated collectivé ownership and control of 
all large-scale and heavy production. He 
asserted that the State should nationalise heavy 
transport, shipping, mining and heavy 


industries. 
Socialism, according to J.P., isasystem 


of social reconstruction. It is for him a way of 
life. It represented a set of values to which he 
owed allegiance and which he tried to put into 
practice in his lifetime. He wanted the State 
ower to be used for establishing and 
strengthening the socialist society. Such a 
society would aim at abolishing inequalities 
and opportunity. Asa socialist, 


of rank, culture, 
he attached primary importance to economic 


roblems 9 
need for solv 


like 
socialism CO 


f the country and emphasised the 
ing these problems. He also laid 


emphasis on equality of opportunity. He 
advocated abolition of private property and 
private ownership. He, therefore, suggested that 
the means of production should be vested with 
the State or the society. He stood for 
nationalisation of banks, transport and trade. 
He thus considered socialism as a reaction to 
the capitalist system of ownership, production 
and distribution. He thought that without the 
satisfaction of basic economic needs, cultural 
creativism is a sheer impossibility. In his 
words, "Economic minimum is a prime 
condition for the resplendence of the culture." 


Jayaprakash played a prominent role 
in the struggle for freedom. He was imprisoned 
anumber of times during the period from 1940 
to 1942. In the wake of the Quit India 
Movement, he escaped from Hazaribagh jail 
alongwith five of his comrades by scaling the 
high wall. For 11 months, he remained 
underground. He was arrested again in 1943 
ind was lodged in Lahore Fort as a ‘State 

soner' alongwith Dr Rammanohar Lohia. In 

ril 1946, he was released from jail. At the 
vasik conference held on 19-21 March 1948, 
ae paid rich tributes to Gandhi and accepted 
the Gandhian way of attaining socialism. The 
Gandhian technique of Satyagraha and the 
philuse’ of decentralization had profound 
influence on his mind. 


From 1948 to 1951, J.P. and 
ammanohar Lohia worked hard to build the 
Praja Socialist Party. J.P. laid emphasis on the 
need of accepting three aspects of Gandhian 
method-- its moral and ethical basis, 
revolutionary technique and insistence on 
decentralisation - economic as well as 
political. In 1952, the defeat of socialists in 
the elections disillusioned J.P. The next year, 
there were talks and discussions between 
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Jawaharlal Nehru and Jayaprakash on the issue 
of increasing cooperation between the 
Congress and the Praja Socialist Party in the 
areas of national reconstruction and 
development. But the talks could not yield 
desired results and did not take people to the 
sublime goals of freedom, equality, 
brotherhood and peace. Hence he came to 
believe that unless socialism was transformed 
into Sarvodaya, freedom, equality and 
brotherhood would remain distant dreams. 


J.P.'s great passion for freedom was 
responsible for bringing him to Sarvodaya. He 
came to believe that the democratic system 
should involve the masses. Otherwise, the 
ideals of liberty, equality and justice cannot 
be attained. He considered Sarvodaya as 
people's socialism and resigned from the Praja 
Socialist Party in 1955. In the year 1959, J.P. 
prepared his thesis "Reconstruction of Indian 
Polity" which was published by the Bharat 
Sarvaseva Sangha. The thesis showed the 
striking impact of his experience in Yugoslavia. 
He rejected the theory of Parliamentary 
democracy with a multi-party system and 
advanced the view of a ‘Partyless democracy’ 
or ‘participating democracy’. He asserted that 
Panchayat is the only way to the evolution ofa 
participating democracy. So inculcation of 
community spirit through launching of Bhoodan 
and Gamdan movements became order of the 
day. During the period between 1960 to 1974, 
J.P. was actively engaged in the work of 


Sarvodaya and other works of social 
reconstruction. 


The Indo-Pak conciliatory group Wa5 
founded by J.P. in 1962. He worked 
Successfully to bring about the cease-fire in 
Nagaland in 1964. The prestigious Ramo” 
Magsaysay Award was given to him in 1965 
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ce recognition for his services to the people. 
ith founding of the Gandhi Vidya Samaj at 
Videut and Tarun Shanti Sena and Santi Sena 
ashice aya were some of his notable 
ait vements. In 1972, he created a conducive 
osphere for the large number of dacoits to 
ay down arms unconditionally. - 


ravalutiens June 5, 1974 J.P. launched a 
pire ionary programme to rid the people from 
ddan governments, bad economy and caste- 
n society. He chalked out a concrete 
ene of objectives : dissolution of 
ines paralysing the government, refusal 
pay taxes and excise, closure of schools and 
ee for a year, organising the people and 
elping to run organisations to meet the daily 
needs of the people, solving the problems of 
the poor and the weak and propagating moral 
hoe in society. J.P. opined that revolution is 
0 take place in all aspects of life. 
revolution, according to him, was @ 
Comprehensive revolution comprising seven 
revolutions - social, economic, political, 
Cultural, ideological oF intellectual, 
educational and spiritual. He suggested that 
these were to be achieved through non-violent 
Means. He did not hesitate to suggest people's 
direct action as well. He proposed the 
formation of two kinds of Sangharsh Samitis, 
one involving the students and the other 
Involving the people. The people were to be 
persuaded not to take their disputes to police 
Stations or to the courts. They should settle such 


disputes themselves at Gram Panc 


In March 1974, students of Bihar started 


an agitation. J.P. took this opportunity to turn it 
Into a people's movement for complete social 
change. He conducted the movement peacefully 


Total 


hayat level. 


by virtue of the well-known techniques of 
Satyagraha, picketing and disobedience of 
unjust authority. J.P. announced a four fold 

programme of action in Bihar. By this he 

warited to paralyse the administration, introduce 

Gratn Swataj, establish people's assembly and 

people's government. The purpose of leading 

the Bihar students' movement was to prepare 
the ground for a complete charge in the 

prevalent structure and system of Indian polity 

and society. This is the reason why he gave the 

clarion call for total revolution. However, after 

20 years of wilderness in Sarvodaya, J.P. again 

took to active agitational politics. It led to his 


arrest in 1975 and then release a year after. 


During the historic elections to the Lok 
Sabha in 1977, J.P. played a significant role in 
cementing forces opposing the authoritarian 
regime. It eventually formed a united front in 
the shape of Janata Party. The Congress was 
made to suffer a humiliating defeat. J.P. was 
acclaimed as Lok Nayak by the teeming 
millions. However, the irony of history played 
its part thereafter. The Janata edifice which he 
built so carefully started cracking in his life 


time. 
On October 8, 1979 J.P. passed away. 


A "long and remarkable quest for the Indian 
ution’ came to an end. The nation will 
mber his political philosophy, 
dom and his crusade against 


revol 
always reme 
practical wis 
corruption. 


Saroj Kumar Panda is Lecturer in History, Gadibrahma 
College, Delang, Puri. 


A renowned freedom fighter, veteran politician, 
leading exponent of Socialism, and above all, 
a compassionate humanist, Loknayak 
Jayaprakash Narayan was born at Sitabdiara 
in Bihar on October | 1, 1902. The village later 
formed a part of Ballia district of Uttar 
Pradesh. A child of Phool Rani and Harsu 
Dayal, Jayaprakash, started his education first 
in his village and later in Patna. When he was 
18, he married to Prabhavati, the daughter of 
Braj Kishore, an eminent lawyer and a veteran 
Congress leader. In 1922, he sailed to the 
United States for higher studies, From 1922 to 
1929, he studied in the universities of 
California, Chicago, Wisconsin and Ohio. It 
was in the U.S. that he first Studied the works 
of Karl Marx. He came in contact with a group 
of radical students. He was also influenced by 
the writings of M.N. Roy. In the States, he 
worked at factories and restaurants in order to 
earn his living and finance his studies, In 1929, 
he came back to India. On his return from 
abroad, he became Professor of Sociology at 
Benaras Hindu University. 


Jayaprakash Narayan was immensely 
influenced by the Marxian philosophy. Initially 
he considered Marxism as a surer and quicker 
method to attain India's Independence than any 
other method. The work of Lenin in Russia and 
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Jayaprakash Narayan : A Tribute 


Janmejay Choudhury 


equality and brotherhood preached by the 
Marxists had left an indelible impression on 
his mind. Later, Jayaprakash began to feel that 
Marxism was neither easy nor the appropriate 
solution for many of our political problems. 
Gradually he started realizing that it did not 
guarantee individual liberty and freedom which 
it claimed to give. This made him change his 
mind. This was the origin of his democratic 
socialism. Thereafter, he made a distinction 
between Marxian communism and democratic 
socialism. 


Jayaprakash appeared in political life 
in 1929, when the Indian National Congress, 
in its Lahore session on December 31, 1929 
adopted ‘complete Independence' as the goal 
of India. Freedom loving Jayaprakash could 
hot retoncile to the idea of an alien rule. His 
intense love for freedom prompted him to join 
the rank of freedom fighters under the 
leadership of Mahatma Gandhi. However, he 
could not wholeheartedly support the Congress 
ideology. In fact, his early leaning towards’ 
Marxism, which could not be erased from his 
mind, made him differ from Gandhi. He later 
formed the Congress Socialist Party, which 
played a vital role in giving shape to the socio- 
economic content of Congress policy and a 
sharper edge to the Struggle for freedom. In 


a Jay aprakash exhibited remarkable genius 
Eee the Socialist Party and 
the ae ting its programme. As acrusader for 
aa | siecbiaete of his motherland, he won a 
a es during the movement in 1942. He 
ee to escape from Hazaribag central 
Dutin oC organised the struggle for freedom. 
Hike i t is period he operated from Nepal. He 
Ak Prisoned there and later escaped with 

ers including Rammanohar Lohia. He 


W ie 
as arrested again in 1943 and was released 
'n 1946, 


eee was very much impressed by 
tose ash. J.P. opposed the Cabinet Mission 

eae and Congress Socialist Party 
€ Co for a mass revolution. In March 1948, 

atidther announced that a member of 
Otis party could not remain within the 

lig That was the parting of the ways. 
and Ks ash alongwith R.M. Lohia, M. Masani 
rebuil mala Devi Chhotopadhyaya strove to 
5) wd the Socialist Party from 1948 to 1950- 
i eh general elections in 1952, his party 

Secure 8ive a good account of itself, as it could 
t0 the Only 15% of the votes in the elections 
Parliament and the State Legislatures. 


i}| u : : 
| Con, ‘Sted with the hostile attitude o 


there became the scapegoat for the 
instr failure. In June 1952, he was 
the yes ental in arranging an alliance between 
Patty ‘san Mazdoor Praja Party and Socialist 
In 19¢ Hence Praja Socialist Party was born. 
€n attempt was made to bring Congress 

6 taja Socialist Party closer for national 
“struction and development. Negotiations 
Blo however, prove successful as 
9 an Y of the Socialist leaders were opposed 
: ei Such compromise. On April 19, 1954 
Prakash resigned from the national 


ee 
itive of the Praja Socialist Party. He was 
f its 


he 


a 
Te 
C 


t 
Ja 
Xe 
{ dis 


'tuents towards each other. Thereafter, 
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left party politics and denounced the party 
system. 


Jayaprakash joined the Sarvodaya 
Movement. In fact, Bodh Gaya Sarvodaya 
Sammilani of 1953 had a profound influence 
on his mind and convinced him that socialism 
should be transformed to Sarvodaya. The 
success of Vinoba Bhave's Bhoodan Movement 
also impressed him considerably and 
convinced him of the potentials of the Gandhian 
technique. Thus Jayaprakash, who started his 
journey from Marxism, eventually took to 
Sarvodaya, which he preferred to call ‘people's 
socialism.' He now advocated that Sarvodaya 
alone could bring about social revolution. For ; 
this, Jayaprakash also appealed to the 
zamindars to donate their land to bring in a 
change in the lives of the landless people. He 
visited Orissa several times in connection with 
Bhoodan Movement. Jayaprakash knew clearly 
that there were many landless people in Orissa. 
In 1975, Jayaprakash inspired the gatherings 
at Sambalpur, Jharsuguda, Dhenkanal, Angul, 
Cuttack and Bhubaneswar. The leading 
politicians of Orissa of that time 
--Gopabandhu Choudhuri, Nabakrushna 
Choudhuri, Manmohan Choudhuri, Rama Devi, 
Surendra Nath Dwivedi, H.K. Mahtab and Biju 
Patnaik -- were his associates. 

After a gap of about twenty years, 
Jayaprakash again took to agitational politics 
in 1974. It led to his arrest in 1975 and then 
release on parole in 1976. During the historic 
elections of 1977, he played a significant role 
in cementing anti- establishment forces, which 
eventually forged a united front in the shape of 
Janata Party. Thus the Congress was made to 
suffer a humiliating defeat. Whenever the 
Janata Party faced rough weather or was in 
trouble, it looked to J ayaprakash for guidance. 


Jayaprakash was an advocate of 
partyless democracy and decentralization. He 
envisaged a simple and just society. He 
denounced material civilization based on a 
highly advanced technology and economic 
centralization. As an advocate of socialism, 
he asserted that era of Socialism could usher 
in only through non-violent means. He detested 
corruption and held corrupt adiministration to 
ridicule. He preached the concept of total 
revolution to usher in an era of justice and 
equality, integrity and transparency. For him, 
students were the torch bearers of such a 
revolution. 


Loknayak Jayaprakash is remembered 
for his signal contributions to Indian politics. 
He was a great politician, who actively 
participated in the freedom struggle. He wasa 
man of strong determination. He was a 
revolutionary, who worked to effect a change 


Ist 
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CALENDER OF EVENTS: OCTOBER 


Ist NATIONAL VOLUNTARY BLOOD DONATION DAY 
INTERNATIONAL DAY FOR ELDERLY PEOPLE 


Ist -7th WILD LIFE WEEK 

2nd MAHATMA GANDHI’S BIRTHDAY 

2nd ANTI-LEPROSY DAY 

2nd -8th PREVENTION OF BLINDNESS WEEK 

2nd -8th ANTI-UN-TOUCHABILITY WEEK 

6th WORLD HABITAT DAY (HOUSING) 

8th AIR FORCE DAY 

9th WORLD POST DAY / GOPABANDHU JAYANTI 

10th NATIONAL POST DAY 

1th JAYAPRAKASH JAYANTI/BAIJI 

11th -25th FAMILY WELFARE FORINIGHT pcumiiiiiaeiiiits 
13th INTERNATIONAL DAY FOR NAT! 

iahe WORLDSTANDARDS Day URAL DISASTER REDUCTION 
16th WORLD FOOD DAY 

21st AZAD HIND DAY 

21st GLOBAL IODINE DEFICIE! 

aan res NCY DISORDER(IDD) DAY 
24th WORLD DEVELOPMENT INFORMATION DAY 

24th -30th DISARMAMENT AND DEVELOPMENT WEEK 

28th WORLD THRIFT DAY 

29th BIPARJAYA PRASTUTI DIVAS 

31st 


INDIRA GANDHI’S DEATH ANNIVERSARY (ANTI-TERRORISM DAY) 


in the lives of hard core criminals. The dacoits 
of Chambal including the dreaded bandit 
Madho Singh surrendered to him. Jayaprakash 
had a generous heart, but in the pursuit of larger 
objectives, he never allowed emotion or 
sentiments to weaken his thoughts. He was a 
crusader against corruption in public life. His 
personality had a great impact on the growth 
and development of India. The story of 
Jayaprakash's ideological journey from 
Marxism to democratic socialism, then to 
Sarvodaya and his crusade against corruption 
form a glorious chapter in the history of modern 
India. This brave son of India will continue to 


remain a source of inspiration for generations 
to come. 


Janmejay Choudhury is Lecturer in History, 
Sri Jagannath College, Kaipadar, Khurda. 


if blazing star of 20th century, illuminating 

peePen of wisdom and courage to a nation, 

apranily atrophied by the dark clouds of 

wat see injustice, fear and frustration." This 

citat ow Jayaprakash had been described ina 

ee given to him by Bharatiya Vidya 
an on July 16, 1977. 


labor During the days of Emergency, an 
Drege He censorship was clamped on the 
M ccording to the White Paper on Misuse 
neve edia issued by the Ministry of 
ag nen & Broadcasting in August 1976, 
tite as 258 journalists were detained, 
g emergency, 110 of them under MISA, 

ot eer Defence of India Rules and 85 for 
hdir. Teasons. In a letter to Prime Minister 
is iby Gandhi, Jayaprakash wrote, "If the press 
‘| Cor lticising the Government, it is for the 
| agrePtion and incompetence of the 
| - eadndial If the press would only publish 
‘| te ee advertisements and pres 
Mistakes 9m who would point out the 


und faith in the 
d them to fight 
d bring about 
es in the 
st like a 


Jayaprakash had profo 
Po prakash had pro! 
Inhice of the youth. He inspire 
Gare inequality and torture an 
lal, political and economic chang 


c ae: 
by. For him the youth power 1s Just A” 

'P sword. If it does not fight for justi¢>, 

| perish. 


. 
I ne and equality then democracy wil 

S the youth power and the power of people, 
Ich fight the brute power of administration. 
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A Blazing Star of the 20th Century 


Chitta Ranjan Pati 


It was in this context that he propounded the 
concept of Total Revolution. 


Jayaprakash's values are even more 
important in today's context. Everyone among 
us, somewhere, at some point of time is 
subjected to some kind of injustice, abuse, 
treachery or misbehaviour, however small the 
magnitude may be. But we often don't resist 
these unjust treatment. We simply avoid, lest 
we should get entangled in bigger problems. 
But those who tend to make unjust treatment, 
cheat or misbehave do get away with it. There 
would be hardly any reaction from the victims. 
muster courage and fight things 


If we PME 
out, then definitely we would get justice. What 
to protest and resist. 


we need is the courage 
We must raise our voice against injustice, 


instead of keeping quiet 

When people will be bold and 
habitual offenders would not dare 
to act against them and against the society at 
large. Then only we would reach a stage of 
"Total Revolution", where justice will be the 
prevailing social order and it will be embedded 
in our culture. Perhaps Jayaprakash cherished 


the dream of such a society. 


courageous, 


Chitta Ranjan Pati is Assistant Information Officer, 
Information & Public Relations Department, 


Bhubaneswar - 75 1001. 
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Loknayak Jayaprakash Narayan 


The personality of Loknayak Jayaprakash 
Narayan can be summed up in the following 
words of the former Prime Minister, Shri 
Chandra Sekhar : "I felt that after Mahatma 
Gandhi, J.P. was the person who gave a new 
inspiration to our masses and could make them 
realise that they were the real masters of the 
country. They are the arbiters of the destiny of 
the nation. It is not the politicians and not the 
few people at the helm of affairs, who would 
determine the future of this country, but 
youngmen, the peasantry and the toiling masses. 
They are the determining factors. This was the 
message of hope and confidence that J.P. 
wanted to impart to his colleagues and all those 
who came in touch with him. He could inspire 
the nation, not from the seat of power. I hope, 
his ideals and his dreams will be fulfilled by 
the coming generation" (Sunday Magazine 
October 1989). 


Jayaprakash was one of the great 
leaders of the country, the tallest among whom 
was Mahatma Gandhi. He was the exponent of 
the idea of Total Revolution. He believed in 
the philosophy of Wendell Phillips that 
revolutions are not made, they come when the 
time gets ripe. 


Jayaprakash held Gandhiji in high 
esteem. He admired the Gandhian weapons of 


Tarakanta Mohanty 


love and self-suffering for achieving the 
objectives. But on certain counts he differed 
from the Mahatma. He was not happy when 
the Gandhiji suspended the non-cooperation 
movement after the Gandhi-Irwin Pact was 
signed in 1931. During the course of the 
movement, Jayaprakash spent terms of varying 
durations in different prisons of the country. 


In 1979, the great Socialist leader 
Madhu Limaye said, "JP never wavered on 
his principle. If J.P. and Rammanohar Lohia 
had not drifted apart after the 1952 elections, ! 
do not feel they together would have been able 
to forge a really progressive and formidable 
alternative to the Indian National Congress. 
(Sunday Magazine October, 1989). Till his 
death, Dr Lohia made several efforts, '0 
persuade J.P. to return to active politics. By 
active politics, Dr Lohia, of course did not 
mean power politics, because he and J.P. had 
never been leaders whose goal was to win 
Power. He tried to bring about a basic change 
in the Socialist system. 


J.P. encouraged students and young 
people and brought them to the fore. That is 
why when the Nava Nirman movement starte 
in Gujarat and when the students of Bibat 
started a movement, they naturally turned t 
J.P. for guidance and leadership. 


ess bs devoted his life to the service of 
sie and endeavoured to promote the 
ee ol the poor and the downtrodden. He 
oe ctive part in the struggle for freedom and 
“eel to transform the Congress into an 
iis ee: of social transformation. He fought 
five oritarian establishment during the last 
bis ior of his life. He strongly denounced 
ition, Seca of the establishment during 
mies al emergency. He succeeded in throwing 
Con, an authoritarian regime, thus making the 
whi minted lose its virtual monopoly of power 
wast ithad enjoyed since independence. This 
life a most eventful period of his long public 
re € was one of the most influential leaders, 
te stirred the feelings of the people, 
Icularly the youth. . 


ha In 1977, the forces of authoritarianism 
ise een made to bite the dust, when the Janata 
fa fd was voted to power. Thanks once again 
loch efforts of Jayaprakash, who brought 
er several parties and individuals, to fight 

J¢ authoritarian forces. In J.P's own words, 
o* ees them to come to power because I 
cha a that they would yet write a new 
‘ pter of India's history." (Sunday Magazine, 

tober 16, 1989). 


fearle Jayaprakash Narayan was fr 
npalat and he never refrained from ¥ 
at able words. He had always believed 
dem an authoritarian ruler had no faith in 
as es: he considered that such a ruler 
om y inclination and conviction, a dictator. 
ever hesitated to express what he felt about 


erg Se 
Ons and incidents. 


ee, frank, 
m using 


Octob Jayaprakash breathed his last on 
Deag er 8, 1979, The end come quietly and 
is fully, in the early hours of the morning at 
Modest home 'Kadam Kuan" owned by the 


Orissa Review # October = 2002 


Mahila Charakha Samiti, which his wife 


Prabhavati helped to organise. 


Jayaprakash was a prophet of equality 
and socialism. His concept of 'Sampoorna 
Kranti', and his ideas to break the social 
inequalities may be called 'Prakashism', a new 


_ concept which gained popularity in the later 


part of the twentieth century. 


Jayaprakash Narayan believed in 
greatest good of all. His 'Sarvodaya' call was 
meant for the rise of all. Nobel Laureate 
Amartya Sen had saida few years ago that the 
main reason of the backwardness of South East 
Asian region is ignorance and illiteracy. 
Although Mother India has been liberated from 
the foreign’ yoke, she is not yet free from 
ignorance and illiteracy. How can India 


prosper, when these forces are not driven out u 
Jayaprakash ha 


d thought of bringing about 
drastic change from top to bottom, at the social, 
political and bureaucratic levels. He did not 
like plans, policies, schemes and programmes 
to remain in paper without being properly 
executed. He believed that corrupt legislators 
and bureaucrats should be pulled out from their 
covetous seats. The system needs overhauling, 
which will resu 


It in the emergence of a 
transparent society. 


Time will come when the ideas of 
Jayaprakash will attract ardent followers. We 
sincerely believe that the dream of 
transformation of the Indian society will 
become a reality: That will be the richest 


tribute to the Loknayak. 


anty is Deputy Director & Deputy 
n & Public Relations 


Tarakanta Moh 
Secretary to Govt., Informatio’ 


Department, Bhubaneswar. 


BR 


Avpatriot with radical ideas, who once escaped 
by scaling the prison walls of the Hazaribagh 
Central Jail and trained a freedom brigade in far 
off Nepal, later became a champion of Vinobaji's 
Sarvodaya concept and took active part in 
’ bhoodan and gramadan movements in order to 
bring about a social transformation. This fire- 
brand freedom fighter, veteran politician and 
champion of the poor and the downtrodden, 
Jayaprakash Narayan made significant 
contributions to the Indian public life. His crusade 
against exploitation and injustice and his sincere 
efforts to root out corruption from public life 
earned a unique place for him in the history of 
modern India. 


Jayaprakash, whose name literally means 
victory to the light', was born to Phularani Devi 
and Harsu Dayal at Sitabdiara on the confluence 
of the Ganga and Ghagra rivers, in Bihar on 
October 11, 1902. The village is now in Uttar 
Pradesh. Jayaprakash started his early education 
in his village. At the age of nine, he left the village 
and was admitted to Patna Collegiate School. At 
the State Public Matriculation Examination in 191 8, 
he secured good marks and was awarded a district 
merit scholarship. He was admitted to the Science 
course in Patna College. The call for the Non- 
Cooperation Movement moved him to give up 
his studies in Patna University. He then came to 
the Bihar Vidyapith, where he took his I.Sc. In 
1920, he married Prabhavati, the daughter of Braj 
Kishore, a renowned lawyer in Bihar, who 
championed the cause of the workers on the indigo 
plantations of Champaran. 
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Jayaprakash 
Victory to the Light 


Pankaja Charana Maharana 


In 1922, Jayprakash left for the USA to 
pursue higher studies there. He reached San 
Francisco in October 1922. He studied at Iowa, 
Chicago, Wisconsin, California and Ohio. He did 
his M.A. at Ohio University. During his stay 
abroad he worked in a fruit ranch setting out 
grapes to dry in the sun to be made into raisins In 
the factory, in restaurants waiting at the tables or 


washing dishes there to meet his expenses In 
America. 


Jayaprakash found that he was more 
interested in social sciences rather than in pure 
sciences. He read the works of Marx, Lenin, 
Trotsky, Plekhanov and Rosa Luxemburg. His 
intellectual horizon was broadened by his contacts 
with the Marxist-Leninist of the Madison home 
of a Russian Jewish tailor, While in Wisconsin, 
he read M.N. Roy's writings, which included “the 
Aftermath of Non-cooperation" and "India 1 
Transition." These writings made a great impact 
on young Jayaprakash. 


On his return from the United States i 
1929, Jayaprakash briefly worked as ihe 
Professor of Sociology at Banaras ane 
University. He gave up the job to join the struge 
for freedom, which was gaining momentum inth | 
1920s. Gandhiji's appearance on the pole 
scene had electrified the movement. Thou’ 
Jayaprakash was a committed Marxist, he ve 
Convinced that the Communists in India must jor 
the mainstream of the struggle for nation’ 
liberation even if it was under the s0-C4 ‘i 
bourgeoise hegemony. The call of Gandhi} 


inspired patriotic sentiments in Jayaprakash, who 
had recently returned from the US. The Indian 
National Congress, in its Lahore session on 
December 31, 1929 adopted Poorna Swarajya 
or complete independence for India as the goal 
of the Congress. The Salt Satyagraha started in 
1930. Jayaprakash went underground and 
continued his revolutionary activities at a time 
when most of the leaders were behind the bars. 


{930 The second disobedience movement in 
saw Gandhi, Nehru and other important 
ns put behind the bars. J ayaprakash became 
he General Secretary of the Congress. He 
Organized the underground office and directed the 
Struggle in various parts of the country. Eventually, 
JP was also arrested in Madras in September 1932 
and was sent to Nasik Central Jail. His arrest was 
Teported as “Congress brain arrested.” In Nasik 
Central Jail, he luckily met a number of young 
‘Congress leaders, M. R. Masani, Achyut 
atwardhan, N.C.Goray, Ashok Mehta, 
M.H.Dantwala, Charls Mascarenhas and 
C.K.Narayanswami. JP’s first jail term in Nasik 
Was a landmark in his life. All these young men 
had little to do except discussing politics. They 
agreed in the discussion that history was a 
Process of class-struggle and t 
revolutions were bound to take place. The 
Collapse of capitalism with all its brutalities was 
Mevitable, which would eventually give birth to 
Socialism, For them, this was nota matter of hope 
Or faith but a scientifically demonstratable truth. 
The result of all these fervent discussions was 
© emergence of anew revolutionary party called 
the Congress Socialist Party, which pledged to 
infuse the freedom movement with socialist ideals. 
This party decided to work both within and outside 
the Indian National Congress. It is true that CSP 
Was not a homogeneous party of unified element® 
ut they were certainly united so far as the goal 
Of freedom was concerned. 
d national 
Communists 4! 


ar ist Jp tried 
n . 
As a socialist a' nd the 


his best to win over the 
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hat Proletarian . 


Congressmen for creating a broad socialist 
platform to fight imperialist forces. When in 1934, 
the Congress decided to participate in elections 
to legislative assemblies, the CSP vehemently 
opposed the idea and restrained its members from 
contesting elections. However, the attraction of 
power obliterated the commitment to mass 
struggle. The CSP remained firm on its stand on 
mass struggle. 

After India achieved independence, 
Jayaprakash's Socialist Party did not achieve 
remarkable success in electoral politics, but it 
certainly made a mark in the Indian political life. 
He tried to find alternatives to violence. He 
participated in the Sarvodaya Movement launched 
by Vinobaji. He donated his land and appealed to 
the land owners to donate theirs to bring about a 
change in lives of the landless millions. 


Jayaprakash worked to effect a change 
hardcore criminals. He knew that a 
few people, who had been misled and gone astray, 
could be brought back to the mainstream. At his 
initiative, the dacoits of Chambal surrendered; the 
dreaded bandit Madho Singh repented for the 
crimes committed by him. This was something 
unique in the history of the modern world. 
kash stood for freedom of the 
individual and upheld the values of democracy. 
He reacted sharply to the promulgation of internal 
emergency in 1975, which led to scuttling the 
voice of dissent, censoring the press and arresting 
the leaders indiscriminately. There were student 
unrests in Gujarat and Bihar. Jayaprakash gave a 
call for 'Sampoorna Kranti' or Total Revolution. 
He was arrested. As he fell ill, he was admitted to 
Jaslok Hospital in Bombay. When general elections 
to the Lok Sabha were declared in 1977, 
Jayaprakash made a fervent appeal to the 
opposition parties to unite and fight the Congress 
Party from a single platform. It was mainly due to 
his efforts that several political parties such as 
Lok Dal, Socialist Party 


Congress (Organisation), 
and Janasangh came together to form the Janata 


in the lives of 


Jayapra 
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Party. With the blessings of Jayaprakash, the party 
made a remarkable success at the hustings and 
came to power. 


Jayaprakash visited Orissa several times 
to work for the spread of socialist ideals and in 
connection with the Bhoodan Movement. In 1939, 
he presided over a provincial level youth 
conference. In 1975, he addressed mammoth 
gatherings at Jharsuguda, Sambalpur, Angul, 
Dhenkanal, Cuttack and Bhubaneswar, Leaders 
like Gopabandhu Choudhuri, Nabakrushna 
Choudhuri, Rama Devi, Manmohan Choudhuri, 
Surendra Nath Dwivedi, Harekrushna Mahtab, Biju 
Patnaik and Rabi Ray were his close associates 
in Orissa. 


Jayaprakash breathed his last on October 
8, 1979. His death 'brought to an end his long 
and remarkable quest for the Indian revolution.' 
The Council of Ministers of Orissa, in an emergent 
meeting on the same day, condoled the sad demise 
of the great leader. 


Orissa Government Mourns the Death of Lok 
Nayak Jayaprakash Narayan 


The apostle of non-violence, social justice, a 
new and integrated Indian polity is no more with us. 
Lok Nayak Jayaprakash who gave a new shape and 
dimension to the Indian aspiration for social justice 
and equality, the creation of a social order based on 
freedom from fear and economic well-being of the 
common man has left us for ever. The State 


Government join the people of this vast Nation in 
recording their profound sense of shock and sorrow 
at his demise. The Nation has suffered a loss which is 
irreparable. The void created by his departure will 
remain for a long time to come. As the Father of a new 
revolutionary social order, a dreamer and a visionary 
who was also a great man of action and organization, 
Jayaprakash Narayan has few equals in history. His true 
place is in the hearts of the millions of his country- 
men who loved him dearly. We join millions in this 
country in praying to Lord Almighty that his soul may 
rest in peace and that his example inspires us with 
confidence for the new tasks ahead. 


(Orissa Gazette. Extraordinary issue 8.10.1979) 


Jayaprakash "accomplished a great 
part of his mission in life." In the words of the 
veteran politician, M.R. Masani, "As Gandhi 
liberated India from foreign rule, JP was 
India's 'second liberator’ from domestic 
despotism." Jayaprakash gave anew dimension 
to the Indian aspiration for equality and social 
justice. He worked hard to bring light to the 
lives of countless millions, who groped inthe 


darkness of fear, ignorance and injustice. He 
will always be remembered for his upright 


nature, his political philosophy, and practical 
wisdom. 


Pankaja Charana Maharana is the Asst. Director 
(Production) inl] & PR, Department. He lives at 
Qrs No.E-45/1, Rental Colony, Bhubaneswar. 


Hon'ble Chief Minister, 
Shri Naveen Patnaik 
presiding over the Ist 
| preparatory meeting of 
Loknayak — Jayaprakash 
Narayan birth centenary 
celebration committee 
October 3, 2001 
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a ithe Twas the Secretary of the Cuttack 
1938, Th ongress Committee. Prior to that, in 
aoe ad become a member of the All India 

ian ss Committee. When the Independent 

alist Party was formed in 1948, I could not 


- COnti 
Inue as a member of the AICC. However, 


aes Satyagraha movement of 1940, I was 
Hao activist of the Congress party. The 

0 Cie Committee gave full powers 

follow iji to lead the movement. We had to 

a the All India Congress Committee's 
10n. 


the the was decided not to render any help to 

8 cee its war efforts. But it was fully left 

unch hiji to decide what sort of struggle to 

the hang whether to go for an all-out fight with 
Ish, 


There was a lot of debate going on about 
eal fj ed was the appropriate time to launch a 
a ght against the British. On the one side, we 
chien Fascism — on the other, the British. 
‘Upon Congress nor Gandhiji wanted to extend 
Obrin ‘ocither side. Atthe same time, the desire 
Stonge, a quick end to the British rule was getting 
Would, A direct fight with British administration 
Mini make it totter, and a weakened 
Ai Seg would mean indirectly helping the 
the W Side. Our policy of non-cooperation with 
as es efforts was applicable both to the British 
ell as to Germany and Japan. The 


Whether 
Ni 
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Gandhiji 


Our Commander-in-Chief 


Surendra Nath Dwivedi 
Translated by Mrutyunjay Sarangi 


Communists and some other political forces were 
condemning Gandhiji as a Fascist. This was a 
meaning less allegation. They were adopting this 
anti-national stand due toa lack of total loyalty to 
their motherland. All their actions were dictated 
by Soviet Russia and were influenced by the 
national interests of that country. How baseless 
such allegation of the communists were became 
clear in the next phase of the struggle for Indian 
independence. When the final phase of the fight 
against British imperialism started in 1942, the 
communists did not lend their support to the 
Indian cause. On the other hand, under the 
direction of Soviet Russia, whose interests they 
wanted to protect, they took the side of British 


imperialists. 

All this has now become history. Yet when 
we write about our struggle for independence and 
our imprisonment, it would be appropriate to talk 
about the objectives of the struggle. 


To call Gandhiji a Fascist is a gross 
ustice. In a war, the commander-in-chief 
y strategies. There may be one stand 
but for the soldiers the directions 
No one disapproves of such 
Soldiers are always sensitive 
to such tactics : they can guess these from the 
hints given or from particular types of action. 
However, Gandhiji’s strategy was one of direct 
rebellion. He did not want to hide anything from 


the public. 


inj 
employs man’ 
in the public, 
may be different. 
dual tactics in a war. 
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Let me narrate one particular incident. | 
had gone to meet Gandhiji to seek his advice. 
The Japanese sank a British merchant ship in the 
Bay of Bengal near the shores of Kujanga in 
Cuttack district. The ship was smashed to pieces. 
The merchandise came floating to the shore. This 
was grabbed by the people and started appearing 
in the market. Noone knew from such a long 
distance how the Japanese submarine came so 
stealthily and sank the British ship. There was 
excitement everywhere, panic spread —not among 
the public, but in the minds of British rulers. 
Everyone thought that a Japanese attack was 
imminent, and it would start from the shores of 
Orissa. Out of panic, the British shifted the 
secretariat from Cuttack to Sambalpur. Gradually 
the general public got infected by the panic after 
seeing the disquiet among their British rulers. 
Many people left the Cuttack town and headed 
towards the villages. It was a tricky situation — 
and people were perplexed. The garhjat kings, 
who were like pet dogs of the British , also started 
getting panicky. Suppose the British rule came 
to an end, who would help them? Many of them 
started making preparations. They got ready to 
show the white flag of peace when the Japanese 
came to surrender to them. 


We were getting worried. What will 
happen to us? What stand will the Congress take? 
Will the Congress side with the Japanese at this 
hour of crisis and achieve the aim of driving out 
the British with their help? Netaji Subhas was 
already clear, “the enemy of the British is our 
enemy”. He had already escaped from the 
clutches of the British while being held a prisoner 
by them. Who will blame us if we adopt the same 
strategy and try to throw the British out with 
Japanese help? We the Congressmen of Orissa 
were disturbed by such confusing thoughts. We 
decided to seek Gandhiji’s advice. I was at that 


time the Editor of United Press. Its office was in 
my residence at Telenga Bazaar. It was decided 
that no one would suspect me, if 1 went to consult 
Gandhiji and get his direction. For me, this would 
be my first political meeting with Gandhiji. I left 
for Nagpur by train from Sambalpur. From there 
1 went by bus to Sewagram, in case anyone 
suspected and arrested me, if I took a train to 
Sevagram. I have narrated in detail my meeting 
with Gandhiji on that occasion in my book, Zhe 
August Revolution. 


So we were in a dilemma. What to do? 
Gandhiji’s direction was clear : "Go only for non- 
violent resistance! Face Japanese bullets! Fly 
our tricolour! Tell the Japanese that our fight is 
for driving away the Biritsh. But we will not 
welcome you either. You too, should leave! We 
will run our country, only our flag should fly. 
Here we will never surrender. The Fascist forces 
are as much our enemy as the Imperialist forces. 
Ifany Congressman is scared, send him to me. | 
will give him shelter at Sevagram”. 


There was no confusion in Gandhiji’s 
message. It was our rare privilege to wage the 
fight for independence under such a commander— 
in-chief. Our countrymen have achieved freedom 
under his leadership. The core theme of the non- 
violent struggle was : scaring the British empire 
through civil disobedience, even if it leads to 
imprisonment and many other sacrifices. 


"Gandhiji Amar Senapati" from Kara Anubhuti e, 
1-3) by Surendra Nath Dwivedi. Cuttack : Orissa Boo 
Store, 1997, 


Mrutyunjay Sarangi lives at 63, 28" Cross Street, Indira 
Nagar, Adyar, Chennai 600 020. 


aes January 1930. Efforts were being made 
4 fe the resolution on complete independence 
ee by the Lahore Session of the Indian 
the ional Congress to be taken on 4 pledge by 
ih people of India on as large a scale as 
Possible, Public meetings were to be held in 
aed places as possible attended by large 
se ers of people. The resolution was to be 
aa out to them phrase by phrase and the 
at was to repeat the sam 
H ite 26 had been fixed for the function. A 
Be emonial hoisting of the national flag was to 
carried out in the morning and the public 
Meeting was to be held at five in the evening. 
reat was the programme for the day as fixed 
or the town of Cuttack. The authorities had in 


m8 meantime banned all meetings and 
emonstrations at public places by 
tion 144 of the 


orn Igating an order under se€ 
sentinel Procedure Code. Gandhiji had issued 
tict instructions that there WS to be no civil 


disobedience till he gave the order. So the flag 
data private place. 


e in unison. 


Or the same had been requested. ; 
Hetission was not granted. i ided 
hold the meeting in the compound of OW 
Ouse. The news that the Government has not 
allowed the public meeting in the Town al 
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The Salt Satyagraha 


Ramadevi Choudhuri 
Translated by Manmohan Choudhuri 


ewild fire throughout the town 
terest and enthusiasm in 
ance at the meeting was 
ce there was not enough 
poeple got on the roof, 
I] and on the high bank 
house. There were 


no loudspeakers in those days, yet the vast 
gathering took the pledge in an orderly manner. 
The acceptance of the resolution as a pledge 
by large masses of the people electrified the 
atmosphere. After this we went away to 
Alakashram so as to be there when the 


movement began. 

At that time the only newspaper 
from Cuttack was the weekly Samaj. 
ould not get prompt information 
about day-to-day developments at Cuttack and 
elsewhere. Our principal task was to enroll as 
many persons as possible from the surrounding 
villages as members of the Congress. Pandit 
Prankrushna Padhiery, now no more, was our 
chief helper in this work. The members had to 
pay an annual fee of four annas. Frequent 
circulars came from the All India Congress 
Committee containing information about the 
latest developments and instructions for the 
volunteers. This helped to stoke the enthusiasm 
of the people: Inchuri Chatan, a place on the 


had spread lik 
and it infused more in 
the people. The attend 
beyond expectation. Sin 
place in our compound, 
sat on the compound wa 
of the river that is near our 


published 
Hence, we © 


sea coast in the district of Balasore, some one 
hundred and twenty five miles from Cuttack 
was selected as the venue for the breaking of 
the Salt Act in Orissa. The Satyagrahis were 
to march all the way from Cuttack to that place. 
The stages on the route had been chosen and 
appropriate programmes of public meetings 
and demonstrations had been drawn up for each 
such halting place. Public meetings and 
demonstrations were taking place almost every 
day at Cuttack. 


April 6, the day fixed for the start of 
the march by the first batch of Satyagrahis, 
drew near. My husband, our children and I came 
down to Cuttack on the 4th. The excitement and 
thrill were mounting day by day. The first batch 
started out from Cuttack in the early morning 
of the appointed day. They carried their spare 
clothing, reed mats for bed and other things 
themselves, tied in rolls and slung from their 
shoulders. 


There were twenty Satyagrahis in this 
first batch and my husband, Gopabandhu 
Choudhuri, led them. Acharyya Harihar Das 
was his second-in-command. Gourangacharan 
Das, Raghunath Das, Sudarshan Praharaj and 
Vinod Choudhuri from Cuttack, Bishwanath 
Hota and Golok De from Balasore, Raghunath 
Mishra from Puri and Dayananda Satpathy from 
Sambalpur were in this batch. Gopababu was 
arrested on the way because he had broken the 
ban in Cuttack on meetings by addressing one. 
The rest of the Satyagrahis continued their 
March, but after a few days they took a train to 
Balasore so as to be able to offer civil 
disobedience on April 13, which they did. - 


What should I do now ? Was the 
question that was uppermost in my mind after 
the Satyagrahis had left. What could I do ? I 
made the speech by Gandhiji that I had heard 
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at Binod Bihar, Cuttack, in 192] my pole star. 
I made up my mind to go out and join the 
movement with the faith that forms of action 
would emerge by themselves if I followed the 
advice that had been given in that speech. Civil 
disobedience by breaking the Salt Act was 
offered at Inchuri Chatan under the leadership 
of Acharyya Harihar Das. The police indulged 
in repressive acts like arrests, lathi charges, 
seizure of the illegally manufactured salt, 
breaking of the utensils used to manufacture it 
and so on. A group of women including 
Kiranbala Sen, Malatidevi and myself went to 
Inchuri Chatan from Cuttack to see the action. 
We reached Balasore in the evening, stayed at 
the Satyagraha Camp located in an old building 
that had housed an office of the East India 
Company, locally known as the Permit Kothi, 
and went to Inchuri the next morning in a motor 
car. The car could not go upto the place of 
satyagrha and so we had to walk some distance. 
It was summer and around eleven O'Clock in 
the morning. Some of us were thirsty and 
wanted water to drink. In those days their were 
Practically no wells in most parts of the 
Balasore district and tube-wells were 
unknown. People used the water from ponds 
and tanks for drinking also. So we went to a 
tank to have a drink. The water near the bank 
was muddy, so we thought that we would get 
Clear water if we went a little inside the tank 
and waded in. But our footsteps disturbed the 
Sludge at the bottom and the water become as 
muddy as it was nearer the bank. Ultimately 
we had to drink the muddy water. I realized 
for the first time that day the kind of water 
Scarcity that vast numbers of the people in our 
country had to put up with. 


At midday we took rest at the Inchur 
Satyagraha camp and went to the Shrijang 
village that Was nearby in the afternoon. We 


So 
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went from door to door in that village and told 
the women that a number of us women were 
going to break the salt law that day and 
appealed to them to join us. The women of the 
village responded. About fifteen hundred 
women came out and went with as to collect 
salt impregnated mud from the sea shore from 
which salt was to be extracted by a simple 
Indigenous process. All of us gathered some 
of the mud but the police were nowhere to be 
Seen. We were told that the police have been 
Instructed not to interfere with whatever the 
Women did. This indifference of the police 
irked us. We gave a talk to the women of 
Shrijang about the larger aspects of the 
Movement and returned to Balasore in the 
vening. I went to stay at Alakashram again 
after my return to Cuttack. At that time 
Bhagubabu (the late Bhagirathi Mohapatra) 
Was staying in his village Chatra. I was 
Obsessed with the idea of breaking the salt law. 
Icame to know that discussions had been going 
°n about the choice of a suitable area for 
teaking the salt law in the Cuttack district and 
also that Kujang has been selected for the 
Purpose. So afier consultation with Bhagubabu 
and Narayan Birabara Samanta | proceeded to 
Kujang. | took Prafulla Kumari, wife of 
Bishwanath Hota, with me. Malatidevi had 
already reached there with Dr. Brajanath 

ishra, Some members of the Vanar Sena (the 

Onkey Army, a reference to the army of 
Monkeys that is said to have helped Rama in 
MS fight against the demon king Ravana. In the 
Present context, used in reference to the 
'cenagers who had joined the movement) were 
already there, Satyagraha was being offered 
Uring daylight hours. In the evening We would 
“down to make plans for the next day ariel 
ay it was decided that we, the organizer, 
Should also offer satyagraha after having 


announced the times and places in advance. 
Malatidevi, Brajababu and Samanta all chose 
sites for themselves. It was decided that I 
should offer satyagraha at a place called 
Kaliapata. 

I was told by Samanta that the Rani of 
Paradip was favourable to the movement. We 
were staying at a Math (monastery) near the 
village Chatua. It was known as Beri Math. I 
went to meet the Rani accompanied by an adult 
Satyagrahi and a Vanar Sainik. The Rani 
welcomed us with open arms. She was the 
maternal grandmother of Ratnamali Jena, the 
wife of Samanta. The Rani agreed readily to 
join the Satyagraha at Kaliapat. She also 
suggested that meetings of the women in the 
villages be also held and those who agreed to 
do so could go to Kaliapat with us. 

In the mean time, Shri Madhavananda 
Mishra, the magistrate entrusted with the task 
of preventing Satyagraha in the Kujang area, 
came to know that I had come to Paradip and 
ordered the ferrymen not to take us in their 
boats. The area is crisscrossed by rivers and 
creeks and it is almost impossible to move 
about without using boats. The news of the 
magistrate's order spread like wild fire. We 
had planned to take a boat from Paradip, start 
in the night and reach Kaliapat carly in the 
morning. The Rani would not have been able 
to walk all the way to that place. She had men 
in her service who could row a boat. It was 
only necessary to procure one. Her men were 
able to geta small boat by nightfall. At about 
eleven in the night some men went to see and 
found that the magistrate and his entourage 
were all fast asleep. We started on our journey, 
We carried only one kerosene lantern with us 
that was turned down very low so that no light 
would be visible from the banks. As far as I 


a 


remember, it was the eighth day after the new 
moon. The moon rose shortly after we had 
started. The boat glided silently onward in the 
moonlight. 


Next Morning, the people of Kaliapat 
were amazed to see the Rani in the person in 
their village. The Rani appealed to the women 
to come with us with baskets to breaking the 
salt law by collecting the salty soil. She 
explained in brief the why and how of the 
movement to the assembled men and women. 
Of course, the people had already formed an 
idea about it because they had been witnessing 
the daily satyagraha and the police repression. 
They had been that one who took up just a 
handful of the salty soil was sure to get a good 
beating from the police. At the Rani's appeal 
the women came out with baskets. There were 
only women, no men. Kaliapat is a very large 
village and so the congregation consisting of 
one or two women from each household was a 
vig one. Some children also tagged along. We 

at to Gandakipur under the leadership of the 

. ani. A posse of policemen was present there. 
All of us including the children collected the 

soil. The police just stood there Passively like 
spectators. The people did not like this 
passivity of the police. They wanted the police 
to interfere and thus taste some action. The salt 


satyagraha had to stop when the rainy season 
set in. 


In the mean time, some disturbances had 
taken place in the village Shrijang and the 
Government had imposed a punitive tax on it. 
One night a police van loaded with policemen 
and accompanied by a magistrate had reached 
the village. The people had panicked and sent 
away the women and children from the village. 
The police began collecting the punitive tax 
forcibly and also indulged in other excesses, 
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When the news of this incident reached Cuttack 
an effort was made to induce some prominent 
citizens to go there and gather a first hand 
account to be published in the papers. 
Lakshminarayan Sahu, now demised, went 
there as soon as he was told about it and gave 
a detailed account of the incident on coming 
back. No one else went. Malatidevi, 
Surendranath Pattnaik and I went to Balasore, 
consulted Mukunda Prasad Das and proceeded 
to Khantapara by a morning train. We started 
walking towards the village Shrijang from the 
railway station. The village was eight miles 
from the station. It was the rainy season, the 
fields were under water. There was no regular 
toad to the village. So we had to walk on the 
narrow earthen ridges that formed the boundary 
between plots of land. At some places the 
ridges were also under water and howsoever 
carefully might we walk, we slipped very often 
and we fell into the water. Surendra was 
catrying some snacks fell in the water and 
began to float away. Since we had no prospect 
of having anything else to eat that day, we 
wadded into the waist deep water and picked 
up the stuff. We came to a tank on the way and 
sat down on its embankment to eat the meagre 
fare. We were all soaked to the skin. 
Malatidevi remarked while having the snacks 
that this so woefully little, some puffed rice 
would be nice asa supplement to it. But where 
were we to get that ? While looking around 
We spotted a gentleman little way off coming 
towards us. We becamea little bit hopeful. He 
came and stood befor us and asked, "What are 
you doing here in these wet clothes ? Where 
are you coming from ? Where are you going ? 

As he saw that we were being unable to 
recognize him he said, "Are you not being able 
'0 recognize me ? | am Shridhar Panigrahi, 
brother of Karunakar". When Malatidevi told 


him that we would be happy to have some 
Puffed rice, he invited us to his house in a tone 
as if we had honoured him by making the 
ea. There he served us puffed rice. 
rs alatidevi asked for some salt and tamarind 
x ia with it. Shridharbabu served as this simple 
é ela great affection and regard. He gave 
Girections for Shrijang and also provided a 
8uide who accompanied us part of the way. 


ii Bein’ were surprised to see the situation 
ig yang when we arrived there. There was 
ville single male person to be seen in the 
file There was no question of our staying 
dts, or the night because we were all in wet 
ate i, So we divided into parties and went 
‘hig Ouse to house to have a look at their 
Wladie: Malativedi found five or six woman 
ed in a house and ran out and took me 

ie to show me as if it was a strange sight. I 
a the been so deeply disturbed in my life 
Villa came that day on seeing the ravaged 
we Be, the condition of the houses and the 
tS stricken dumb by terror. [cannot even 

bring myself to describe the scene. 


a The three of us came to the Bahanaga 
ma railway station after collecting all the 
ate Tmation we needed to write a report. It was 
'n the evening when we reached Bahanaga 
ie We had been on our feet all the time 
ats vi got down from the train at Khantapara 
even in the morning and reached Bahanaga 
t at eight in the evening. The only time 
a ii had sat down for some time was at the 
eaten, of Shridhar Panigrahi where we tad 
e ‘ Puffed rice. That was also the only mea 
ad in the whole day. The train we were to 
tine to Cuttack was due to arrive quite some 
things ater. We were all dead tired. We were 
ac. 28 of where to get somethi 
ngress worker appeared on 


ng to eat when 
the scene. He 
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knew the station master very well. He took me 
to the latter's quarter and after introducing me 
to him he told him everything about us. The 
station master said that he would have been 
glad to have as us his guests and serve us food, 
but he dared not do so because of the police. 
Though he said this outwardly his mind did 
not seem to have been reconciled to this. He 
placed some raw rice and vegetables before 
me and said, "I am going away for the while. 
Please cook and eat this by the time the train 
comes". I boiled the rice and made a thin soup 
with the sour fruit known as Chalta or wau. 
We had our fill and came to Cuttack by the 
night train. Salt Satyagraha had to be 
discontinued because of the onset of the rainy 
season, so we were assigned different tasks. I 
was sent to Jajpur to organize public meetings, 
collect funds and enroll volunteers. I was to 
proceed to the town of Jajpur and then go into 
the rural areas from there. I reached the Jajpur 
Road railway station by train accompanied by 
amale worker. We got into the bus that was to 
go to the town. The bus started and then 
suddenly came to a halt after a short while. 
There was a commotion among the passengers. 


Almost immediately a sub-inspector of police 


accompanied by a constable came to us and 


told me very politely that I would not be 
allowed to go to Jajpur by this bus. That was 
the order issued by the Sub-Dividional Officer 
of Jajpur. [saw that this aroused sympathy for 
us in the passengers. A few of them started 
arguing loudly. But I got down from the bus 
with my companion. Some of the people there 
suggested that we 0 by a bullock cart. But I 
decided to walk the eighteen miles. It was rather 
late in the night when we reached Jajpur. 


[had been instructed at Cuttack to meet 
Birupaksha Kar, a lawyer at Jajpur. He was to 
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make arrangements for my stay there. I met 
Birupakshyababu accordingly and he arranged 
for me to stay with Jagmohan Tiwari another 
lawyer. A tour programme was drawn up in 
consultation with the local Congress workers 
and we visited a number of places according 
to it. I went to the villages around the town 
and held small meetings of both men and 
womenfolk. 


At that time the people were just sold 
on the Congress. They were also intrigued by 
the sight of a woman going about in the open 
addressing meetings and collecting funds. It 
was possible to organize meetings of women 
in the villages with very little effort. The 
women almost buried us under their questions. 
What did the Congress want them to do? What 
would be the good of doing those things ? How 
did you come out of your home ? How do you 
maintain yourself while spending your time 
going about like this ? what would be the final 
outcome of the Congress movement? in what 
ways would the poor and illiterate people be 
benefitted by it ? what good would it do to the 
women ? How would this country be run when 
this Government went away ? Would it mean 
that there would be no police and no courts ? 
How would then it be possible to keep the 
wicked under control ? The attendance at the 
meetings used to be small, but it took quite 
sometime to answer all the questions in detail, 
I was glad that I had the opportunity to answer 
all these questions. On occasions when there 
would be men Congress workers belonging to 
the same village in the meeting they would try 
to clamp down on the questioning. "How much 
understanding do you have that you are asking 
SO many questions ?" They would say 
impatiently, "Just try to remember what she has 
already told you and to act accordingly. She 
is a busy personand has many things to do, 


Why are you wasting her time ?" | would take 
the side of the women and rebut, "If they are 
not to questions and try to find out what they 
want to know, then why was the mecting 
organized at all ? I shall answer their questions, 
however much time it may take". 


Sometimes I was just crushed by the 
welcome the women gave me. At one place 
they brought milk when asked for a drink of 
water. I had to explain patiently the effects of 
drinking milk when one's body needed plain 
water. A thousands times of the affection, regard 
and care due toa person like me was showered 
on me. But few women came out to join the 
movement in 1930. A large number came out 
in 1932 and filled the jails. 


A programme was drawn up for my 
visit to the village Bari. | went to Guhall, 
thirteen miles from Jajpur, in a bullock cart. 
There I spent some time with Mrs. Reba Ray: 
who was staying in that village and started out 
for Bari. Though I had become accustomed to 
walking long distances I had little experience 
of travelling in small and shaky country boats. 
The flooded rivers between Guhali and Bat! 
had overflown their banks and the whole ties 
almost upto Bari, a stretch about five miles 
across was under water. The boat was quile 
small and there was a strong wind. The waves 
Were as high as the sides of the boat. Though ! 
tried not to show that I was afraid, the Congress 
workers accompanying me continually assure 
me that there was no cause for fear since the 
boatmen was a very experienced navigator. But 
I sat in the boat holding on tightly to the sides 
of the boat and with my eyes tightly shut. Any 
how is reached Bari safely. 


F ing in 
When ! went to the public aoe 
the evening I found that the attendance was ve : 
. d 
large. It was a regular mass meeting. Quile 


—_ 


ens of women were also there and 
for them ie eon iodine cepamle meeting 
for felis sas , cparations were being made 
Congress at : session of the Indian National 
being tain or in 1931 and volunteers were 
of Siren « or the occasion, a large number 
wi. unmarried girls enrolled 
camps ae = volunteers and were trained in 
When the athens Many of them were jailed 
Congress Haha was resumed in 1932. The 
innumerabl isi say in that area had cut down 
Stop the non 2 palm trees in an attempt 0 
their sq " ne of intoxicating liquor from 
Melee his was in pursuance of the 
reedom sen of prohibition, a plank of the 
Villages j ce From Bari I went to other 
and Ab tf uding Kalyanpur, Purushottampur 
tom th a A large number of women and girls 
ioin the sea also later came forward to 
‘nd man SnEress volunteers training camps 
Meeting ¥ went to jail. After addressing 
Some Na in several villages and collecting 

nds, I came back to Jajpur and travelled 


a bullock cart. This 


9 the pa; 
»'¢ railway station in 
yel in a bus. 


Me ale 
also | was not allowed to tra 
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After about a couple of decades when 
I was active in the Land-gift Movement 
initiated by Acharyya Vinoba Bhave, I went 
one day to the gentleman who was the Sub- 
Divisional Officer of Jajpur in 1930 to request 
him to make a gift of some of his land. It seemed 
to me that he was feeling embarassed and 
abashed in my presence because of the actions 
he had taken against me when he was in service. 
So I told him, "You did your duty as a 
ervant at that time. Now it is your 
art of your land with the 
hat duty." He took it in 


government s 

duty to share a p 

landless. Please do t 

good spirit and made a land-gift. 

Source : Into the Sun ¢ An Autobiography by 
1 from the Oriya 


Ramadevi Choudhuri. Translatec 
original, Jeeban Pathe (Cuttack : Grantha Mandir, 


1984) by Manmohan Chodhuri. New Delhi : National 
Gandhi Museum, 1998. 


ri (1899-1985) was a noted 


Ramadevi Choudhu 
tructive worker and organiser. 


freedom fighter, a cons 
Manmohan Choudhuri, the son of Rama Devi and 
Gopabandhu Choudhuri, is also a freedom fighter. He 
is Secretary, Utkal Gandhi Smarak Nidhi, Cuttack. 
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The Salt Satyagraha in Orissa 


The Lahore Session of the Indian National 
Congress in 1929 decided to launch the 
movement for complete independence. The 
Congress entrusted Gandhi to take appropriate 
measures to achieve the objective. Gandhiji 
made a strategy of defying the Salt Law. He 
called upon all sections of India’s population 
to use Indian salt and not to pay the tax which 
the British imposed on it. 


In a move to persuade the Government, 
Gandhi sent a letter to Viceroy Lord Irwin on 
the 2nd of March 1930. It was an ultimatum to 
the Viceroy. After receiving a reply, Gandhi 
started his three weeks' march from 
“Sabaramati’ to Dandi on 12th March 1930 
with 78 Satyagrahis. Serial number 75 in the 
list was Motibas Das a young man from 
Orissa.! 


The 12th of March became a historic 
day in the history of India’s struggle for 
independence. This was like the blazing sea 
of anguish within the breast of Mother India, 
which was bursting forth in thousands of waves 
of rebellion.? At the supreme touch of 

“emancipation, the campaign reached the peak 
with the vigour of Rudra, [Lord Shiva], which 
awakened the mass with a new spirit and 
conviction that “the life of a hero is never 
sacrificed in vain; storm following storm is 


Satya Narayan Mishra 


raging, sounding the drums of cataclysm.” It 
was a call for freedom from slavery. The Salt 
Satyagraha soon gathered momentum in 
several parts of the country. 


Gandhi’s choice of the Salt Law for 
defiance was characteristically original. In the 
broad analysis, it was evident that "as. a method 
of subverting British authority in India, the aim 
of Gandhi’s lieutenants' defiance of the Salt 
Law was bound to be ineffective. Indeed, 
British officials in India were rather pleased 
to learn that Civil Disobedience was to take 
such an innocuous form.’ Gandhiji’s avowed 
aim was, however, different. He thought that 
the British would grant independence to India 
of their own accord. This made the Satyagrahis 
tolerate pain and penalties voluntarily for 
violating the law framed by the British rulers. 
However, for the achievement of this objective, 
the choice of the Salt Law for defiance was 


justified. It was intended to excite their ridicule 
than their compassion.5 


Salt, as an article of day to day use, 
galvanised the masses, classes, businessmen, 
intellectuals, women and students into a 
massive movement for the attainment of 
independence. The Salt Movement was 4 
peaceful and impressive march that promoted 
the ideas of Satyagraha and inflamed countless 
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eine This was a not a movement by any 

fi ee community or section of the people. 

" movement by all the freedom loving 
ople for the sake of the nation.° 


iiinck “ Orissa, the Salt Satyagraha was 
itr ed with the commencement of the 
oe week on the April 6, 1930. 
ee andhu Choudhuri and Harihar Das led 
ale group. Manmohn Pattanayak led the 
ie one. In the first group, there were 21 
sa while there were 20 in the second. 
Hoa ise hartal was observed at Cuttack on 
Stee of the arrest of Gopabandhu Choudhuri. 
ane nts kept away from schools and marched 
ata town in a grand procession, where 14 
Nilakers were taken under arrest.’ Pandit 
hen Das resi gned from the membership 
oat egislative Assembly and manufactured 
Guar. salt to defy the Salt Law. 
With aia Choudhuri was arrested. Along 
te him, Purna Chandra Bose was also 
ie under same section.* A complete 
a al was observed to protest against the 
est of the leaders. 


had t leona agitation and 
Year aken a concrete shape 
ad conus 20th century. The sa 
fees: cen framed by the Gove 
ailed in the Bihar and Orissa 

a : Central Legislative Assembly. This 
Hecie coming up to the surface, more 
Peay in the twenties of the Jast century, 
‘ght appear to a casual observer as a 
Politically motivated development.” The Salt 
a agtaha, played a significant role in the 
lan politics. 
Prov; A major difficulty of the people of the 
ot Vince was that the struggling people were 
8 ally ignorant of the art of organising @ 
Ystematic movement. The press played a 


protest in Orissa 
during the early 
It policy that 
rnment was 
Council and 


crucial role in precipitating the movement. The 
Utkal Dipika and the Balasore Sambad Bahika 
persistently published detailed accounts of the 
miserable condition existing in the salt 
producing areas of the province." Political 
organisations like the Utkal Sabha [Orissa 
Association founded in 1882] and Utkal 
Sammelan [Utkal Union Conference founded 
in 1903] highlighted the suffering of the poor 
masses through meetings, conferences and 
representations to the Government. 


In February 1888, the Utkal Sabha had 


taken up the issue of the salt tax to denounce 
neeting at Cuttack. Never 


salt policy ina public n 
f Cuttack such a largely 


before in the history 0 
attended public meeting, which attracted people 
ities and sections, was 


belonging to all commun! 

held to criticise Government salt policy. "This 

public meeting constituted a breakthrough in 
itish salt policy in 


the struggle against the Bri 
this country. In fact, this was the first meeting 


of its kind in the whole of India to protest 
against the salt policy of the Government. The 
meeting was presided over by Mr. Madhusudan 
Das.!? The Utkal Sabha showed the way to the 
Indian National Congress on this issue. 
Imposition of tax on the manufacture 
of salt affected the people of Orissa adversely. 
Since the last decade of the 19th century, there 
had been several agitations in this Province 
against the British salt policy. In course of time, 


the people of Orissa had achieved at least 
partial success in forcing the authorities to relax 
the salt laws. But the countrywide campaign 
in 1930 brought to the surface a century old 
struggle that was being waged in this Province. 
The launching of an extensive salt campaign, 
popularly knownas the “Salt Satyagraha’ under 
Gandhi’s jeadership, derived its immediate 
inspiration from the Lahore Session ofthe 


Indian National Congress. 


Orissa Review # October - 2002 


When Gandhi marched to the sea in the 
west [Sabaramati to Dandi] to break Salt Law, 
Orissa in the east was poised for a final 
showdown to sweep off the British salt policy 
in this province. Gandhi’s decision to break 
the Salt Law on the seacoast of Gujarat stirred 
the Congress leaders of Orissa. The Utkal 
Pradesh Congress Committee resolved on 28 
February 1930 to make effective arrangements 
to start an organised mass civil disobedience 
movement in some particular areas of the 
Province under the leadership of Gopabandhu 
Choudhuri, who was authorised to make all 
preliminary arrangements. Salt monopoly had 
inflicted a heavy economic burden on the 
countless people of Orissa’s coastal districts, 
It deprived their right to manufacture salt for 
their daily consumption. Gandhi’s historic step 
to launch Salt Satyagraha instilled fresh 
courage in the minds of millions in Orissa, who 
were subjected to economic exploitation by the 
alien rulers. 


The Utkal Pradesh Congress 
Committee met at Balasore on 15th March 
1930. The Committee assembled to decide the 
course of action in the forthcoming campaign. 
It finalised to launch the campaign from the 
abandoned salt fields of the Balasore coast. 
Harekrushna Mahtab, a young member of the 
Congress, was entrusted by the U.P.C.C. to take 
the leadership of the campaign. He was also 
entrusted with the responsibility of making 
necessary arrangements for the salt campaign 
at Inchudi on the seacoast of Balasore district, 
which was only 15 kilometres from Balasore 
town. He was assisted by Surendra Nath Das, 
who afterwards won the title of Sardar for his 
remarkable contribution to the salt campaign." 
The first batch of satyagrahis to Inchudi was 
led by Gopabandhu Choudhuri. At Cuttack, 


several people joined the salt campaign and 
took oath to fight the British salt policy. They 
also pledged to sacrifice their life, ifnecessary, 
in the campaign. Villagers of Cuttack and 
Balasore districts, irrespective of caste, creed 
and religion, joined the campaign. Volunteers 
were accorded grand reception on the way, in 
spite of police action. Another remarkable 
development in the Salt Satyagraha of 1930 
was that for the first time the women folk 
actively joined this campaign. The most 
gratifying feature of the campaign was the send- 
off given by the women. Several public 
meetings and demonstrations were held in 
different parts of the Province. 


As scheduled, 21 Salt Satyagrahis 
Started from Cuttack to Balasore by foot under 
the leadership of Gopabandhu Choudhuri and 
Atal Bihari Acharya in April 6, 1930. The 
crowd felicitated the Satyagrahis at the of the 
Mahanadi ghat. In the midst of great jubilation, 
blowing of conches and showering of flowers, 
the satyagrahis proceeded to the Inchudi. 


On April 8, 1930, Gopabandhu 
Choudhuri was arrested and brought to Cuttack 
for trial, Harekrushna Mahtab was arrested at 
the Balasore railway station. Gopabandhu 
Choudhuri's place was taken by Acharya 
Harihara Das. Surendra Nath Das of Balasore 
had played an active role in this campaign. 
Acharya Harihara Das reached with his fellow 
Satyagrahis at Inchudi on 13th April 1930 to 
break the Salt Law and manu facture peoples’ 
salt. People from nearby villages gathered to 
congratulate the Satyagrahis and to watch the 
campaign. Malati Deyj and Rama Dev! 
encouraged the women folk of the neighbouring 
villages to join the Satyagraha. Prominent 
among them were Malati Devi, Kokila Devi. 
Jahnabj Devi, Kiranabala Devi and 
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Kanakabala Devi. At the first instance, six 
hundred women came forward to make the 
Satyagraha a success.'* As the news spread to 
the remote villages, people from different parts 
marched towards Inchudi to join the campaign. 
Batches of volunteers came to Inchudi from 
different parts of the province. From Cuttack 
district, the Lauha Stambha Bahini was led 
by Gauranga Chandra Das. The other Bahinis- 
- Patitapabana Bahini from Puri, Ganjam 
Bahini from Ganjam and Orissa Gujarati 
Bahini from Cuttack-- marched to Inchudi to 
break the Salt Law. 


The Salt Satyagraha in Orissa was 
launched at 8.30 a.m. on April 13, 1930. 
Acharya Harihara Das broke the law at Inchudi 
by picking up a handful of salt earth.!* As the 
Police failed to handle the situation, they 
Snatched away salt, which was manufactured 
by the satyagrahis. The ‘satyagraha salt’ 
represented the honour of the nation, The 
Satyagrahis faced police assault. They suffered 
head injuries, fracture of bones and such other 
injuries on their bodies."° Acharya Harihara 
Das and six of his colleagues were arrested. 
Even an old illiterate villager was victimised 
by the police, who twisted his wrist and thumb. 
The old man was thrown on the ground. His 
hand and feet were trampled under boots toa 
state of severe bleeding. His suffering We $0 
Pure and great that even one police officer shed 
tears on the spot.!? The suffering of the 
Volunteers drew tears from the eyes of the 
Spectators, Volunteers went OP collecting salt 
earth patiently and persistently. They 
Succeeded in bringing salt earth to the camp 
and manufacturing salt. Contraband salt was 
Publicly sold at Balasore 0? the 15th April 
930, The police adopted repressive methods 
and seized all arms used by the satyagrahis. 


After its failure, they adopted the method of 
breaking pots and ovens of volunteers, after 
they had started making salt. They abused the 
volunteers in filthy languages. Despite this, the 
villagers continued their usual campaign 
supporting the satyagrahis. Meanwhile, Das and 
some of his followers were sent to jail. The 
second batch of satyagrahis led by 
Madanmohan Pattnayak proceeded from 
Cuttack to Balasore. In the following days, 
more and more batches of satyagrahis from 
all over Orissa arrived at Inchudi to defy the 
Salt Law. The successive waves of satyagrahis 
and their work presented the scene of a 
battlefield. '* 

To receive the satyagrahis and to 
conduct the campaign, a camp was set up in 
Balasore town. Preparations were made here 
for the Inchudi campaign. Ironically, the 
building, which housed this camp, was known 
as the ‘permit kothi’. It was the first salt office 
of the Government in this Province. Here, the 
Salt Law was first enforced and permit was 
issued from this office to persons contracting 


to make salt on payment of acertain fee. 


When the police failed to prevent the 
satyagrahis from their mission, they attacked 
several camps on the plea of destroying 
contraband salt.!® They also ransacked the 
camps of the satyagrahis and destroyed pots 
and other salt making aids. The salt campaign 
s not restricted to mere manufacture of salt. 
Satyagrahis sold people’s salt in different 
places for its wide circulation. In spite of police 
opposition, huge quantities of manufactured salt 
were openly brought by the satyagrahis for sale 
in Balasore district.2° It was estimated that 20 
maunds of salt had been manufactured in 
during the national week. This 
husiasm in the district. 


wa 


Balasore 
generated great ent 


Orissa Review # October - 2002 y 


Inchudi in Balasore became the Dandi of 
Orissa. Salt was considered as pure as blood. 
Even in certain circumstances, people took the 
salt in exchange of their earrings and other 
ornaments.”! This was indicative of a strong 
patriotic sentiment of the people. From the 15th 
of April 1930, regular public sale of Satyagraha 
salt was conducted from Pharasi Dinga Ashram 
in Balasore town. 


Satyagraha salt came in enthusiastic 
processions to Balasore for sale. On 17th 
April, one such salt procession was halted by 
the police, who soon resorted to a brutal assault 
on the unarmed people. As a result, hundreds 
of satyagrahis were beaten. doctors and women 
volunteers from the nearby villages treated 
them. Repressive measures did. not deter the 
salt satyagrahis from their mission. They 
continued the work of distributing satyagraha 
salt in the houses of the people to keep up the 
spirit of the movement. When all sorts of harsh 
measures adopted by the police failed and they 
could not prevent the satyagrahis, armed police 
personnel were brought from Cuttack, Puri and 
Balasore to Inchudi to deal with the situation. 


The salt theatre of Inchudi had turned 
into a large armed camp. But the satyagrahis 
demonstrated great determination. Armed 
police personnel arrested them. Jails were 
packed with the arrested volunteers. When 
there was no further room to lodge more 
batches of satyagrahis, police resorted to 
unprovoked lathi charges. It did not affect the 
confidence of the satyagrahis, who rather 
intensified their activities. Newspapers such 
as the Dainik Asha, the Samaj and the 
Prajatantra reported the incidents. Patriotic 
writings such as Harekrushna Mahtab's 'Palasir 
Abasane’, Laxmikanta Mahapatra's "Luna Mara 
Gita’ and Nityananda Mahapatra's ‘Swaraya 


Pala' generated patriotic feelings of the people. 
Apart from these, 'Awahan' (cail to action), a 
poetical work by Kuntala Kumari Sabat, 
fanned the fire of national patriotism during 
the campaign.” The air was charged with the 
inspiring and enthusiastic verses of the poetess. 


The Salt Satyagraha spread to other 
places of the Province. Leaders like Nilambar 
Das, Karunakar Panigrahi, Bhagabat Sahoo, 
Gopabandhu Choudhuri, Atal Behari Acharya, 
Harekrushna Mahtab, Rajkishore Bose, 
Yadumani Mangaraj, Pranakrushna Padhiari, 
Gobinda Mishra and Biswanath Hota 
mobilised the masses. They were arrested and 
sent to jail. Gopabandhu babu was released at 
Cuttack on the 19th of April 1930 and ° 
proceeded to Balasore on the same night. He 
resumed his work there. On 20th April, 
Satyagraha took place at Sartha, which was 
10 miles to the north of Inchudi. It became the 
new centre of Salt Satyagraha. Rasalpur, 
Srijang, Bardhanpur, Bhimpur, Tunda, 
Kunarpur, Rati, Parikhi, Kheranga, Gudi, 
Rajabala, Salgaon, Athlabad, Boita, 
Brahamapur, Mandari, Panchapura and Iram 


‘along the coastline of Balasore were selected 


for the manufacture of salt. Police destroyed 
all the salt, which they manufactured. 
Repressive measures were taken against the 
Satyagrahis. On 20th April, about seven 
hundred persons from different villages went 
out on the second day of Civil Disobedience 
and manufactured maunds of salt openly at 
different places, Among them, thirty women 
volunteers manufactured salt at Kuanrpur. 
Thousands of people flocked to see them, aS 


this was like a fair or religious ceremony of 
their own.23 


Apart from Inchudi in Balasore district, 
there were other places like Padmapur, Kasaba, 


ries Kherang, Chodamani and Parikhi, 
th the movement was spread. In Cuttack 
fi aa was a most important place 
Meson atyagraha. In Puri district, Astarang, 
ie <a ee pe Sopa Kakatpur 
Ganj u udi were sites of intense activities. In 
ps district, places such as Chilka, Huma 
Sat Opalpur were centres of the Salt 
no Srijang in Balasore district was 
af scene of the salt campaign. The villagers 
eae actively participated in the 
ie For this, they had suffered police 
<n ity and loss of property.”! Thus, the entire 
a sore coast from Basta to Basudevpur 
esented the scene of a battlefield. 


fas Kujang in the district of Cuttack was 
Mportant centre of satyagraha. Leaders like 
arayan Viravar Samanta, Rama Devi, Malati 
&vl, Narayan Patra, Sarat Chandra Das and 
ee Bhagyabati Pato Mahadei led the masses 
Violate the infamous Salt Law. Among them, 
Sh, ie ar Pato Mahadei was prominent. 
zs e toke the Salt Law with 500 fellow women 
f tyagrahis at Kujang. On 7th June, she resumed 
© campaign with 300 satyagrahis for m 
atyagraha salt.2> Rama Devi, Malati Dev 
Th Napurna Devi organised the lady volunteers. 
ey called upon the people to throw away 
aie salt into the ponds and use satyagraha 
ie for their consumption.”* Popular 
husiasm for this campalgn was 


‘nprecedented, 


the Ie In Puri, Pandit Nil 
ne adership. Violation 
8anised at Satyabadi ai 
inte, was a confrontation 
€ non- violent soldiers of th 

Suth Orissa, Huma in the distric 
a made a centre of Salt Satyasr 
© leadership was taken by Biswa 


“Nd Dibakar Pattnayak. 


aking 
iand 


akantha Das had taken 
of the Salt Law was 
nd nearby villages. 
between the police 
e salt war. In 
t of Ganjam 
aha. Here, 
nath Das 
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Secretary of the Ganjam District 
Congress Committee, Niranjan Pattanayak 
broke the Salt Law with 23 satyagrahis on April 
30, 1930. He was joined by his wife, 
Kesharimani Devi and a host of women leaders, 
namely, Kundalata Devi, Baralaxmi and 
Suryamma Abarti Laxmibai. Here police 
attitude was that of indifference, which 
disappointed the satyagrahis, who were 
impatient to court arrest. They gave notice to 
Government about their raid on the salt factory 
at Huma. On receipt of the notice, the Collector _ 
of Ganjam arrested a number of volunteers. 
Volunteers from Koraput district, under the 
leadership of Radhakrishna Biswasray, joined 
the Ganjam satyagrahis at Huma. The district 
of Sambalpur joined the movement, sending its 
volunteers to the coastal region under the 
leadership of Ghanaghyam Panigrahi. Several | 
batches of satyagrahis from Sambalpur had 
come to salt centres of Cuttack and Balasore. 
They braved police action and courted arrest. 

Thus, the whole of Orissa was aroused 
by a vigorous salt campaign. When monsoon 
set in, the intensity of this agitation slackened. 
But the spirit of resistance to the Salt Law 
remained the same until the conclusion of the 
Gandhi- Irwin pact in March 1931. When the 
satyagrahis and their followers were released 
from the jail following the Pact between 
Gandhi and Irwin in 1931, enthusiastic 
receptions were accorded to them by the 
jubilant crowds. At Cuttack, flowers and rose 
waters were showered by the enthusiastic 
people on the marching columns of satyagrahis 
returning from the salt war. 

The role of the students in this 
significant. They joined the 
ycotted public offices, schools 
y continued their mission till 


movement was 


campaign and bo 
and colleges. The 


the end of the movement. This marked the 
awakening of the youth for the liberation of 
their motherland.?’ 


There was an unprecedented 
awakening among the womenfolk in this 
struggle for freedom. Rama Devi, Malati Devi 
and Annapuma Devi mobilised the womenfolk 
for the salt war. The repressive measures?* 
taken by the government included mass 
punishment, punitive imposition; confiscation 
of lands, utensils and personal belongings; 
destruction of property; ill treatment of women; 
firing on unarmed crowd; stripping of women 
volunteers naked before beating: tearing of loin 
cloths and thrusting of sticks into anus; throwing 
of wounded men into thorn hedges; thrusting 
of pins and thorns into men’s bodies to the point 
of their unconsciousness and riding of horses 
over men as they lay or sat on the ground, 


The spectacular progress of the salt 
campaign had drawn the attention of other 
countries. In Spain, a signature campaign was 
launched under the initiative of its cultural 
societies to express full support and sympathy 
of the Spanish people to the people of India. 
The leading dailies in France published reports 
on the Salt Satyagraha. Americans expressed 
their wholehearted support to the movement, 
Distinguished persons from America had come 
to India during the time of the Salt Satyagraha 
and put on the Gandhi cap, much to the 
discomfort of the British rulers.” In Britain, 
the reaction was quite different. As they ruled 
over India, they tried to Suppress the 
movement. The noted British newspaper The 
Manchester Guardian, cautioned the British 
Government following the arrest of Gandhi. The 
paper warned the Government that Gandhi had 
created a stormy situation in India.3° Another 
paper, The Herald, one of the main official 
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organs of the then Labour Goverhment in 
Britain, severely criticised Gandhi’s arrest by 
the British.*! 


Despite repressive measures, the 
movement continued unabated. Such measures 
could not collapse the movement. Viceroy Lord 
Irwin felt the real sentiment of the people of 
India and resolved to make a settlement with 
Gandhi. The main objective of the Salt 
Satyagraha was to protest the Salt Law of the 
Government. Asa result of the movement, fear 
of the prison disappeared and bullets seemed 
to have lost all their terror. It was to the credit 
to the volunteers that they courted arrest with 
courage and remained non-violent in the face 
of provocation. The movement galvanised the 
rural masses. It seemed that Gandhiji was 
uprooting the British power from the Indian 
soil. 


References : 
I 


M.K.Gandhi, The Collected Works, Vol. 43, p.455. 
The Sainik, Cal., 22nd Feb.1930, B.N.P., 8th 
March 1930, p.208 


The Bangarani, Cal., 25th Feb. 1930, B.N.P 8th 
March 1930. p.208 


Moon Penderal, Gandhi and Modern India, The 


English University Press, Ltd., London, 1968. 
> Ibid. 


The Saogat, Cal., 4th April 1930. B.N.P., 12th Aptil 
1930, p.328 


R.C.Majumdar, History of Modern Bengal, part ll, 
p.302. 


2 


The Saogat, Saturday, April 12, 1930, p.6 
S.N.Choudhury, 
-A Study 
India Pub 


» Economic Ilistory of Colonialism 
of British Salt Policy in Orissa, Inter 
lications. New Delhi. 1979. 

S. N.Choudhury, Opp.cit. p.179 

The Utkal Dipika, 18 Feb. 1888, p.51 
S.N.Choudhury, Op.cit., p.185 


Pattnayak, Surendra Nath, Ordisara Swadhinata 
Andolana, p.72 


Orissa Review 


The Utkal Dipika June 21,1930. p.226 

The Utkal Dipika, April 19, 1930. p.122 

The Utkal Dipika, April 19, 1930, [ii] Young India, 

May 8, 1930 

Young India, May 1,1930, col. 2. p. 150 

SN. Pattnayak, op.cit., p.76. 

zine Kanungo. Janamandal, [Popular Oriya 
Neyclopaedia.] Vol.12. p.39 

The Samaj, Feb. 11, 1931, p. 8. (ii) Pattnayak, S. 

N,, opp.cit.. p.77 

The Samaj, opp.cit., Feb. 11, 1931 


~ Kuntala Kumari Sabat, Awahan, (Anthology) 


Young India, May 1,1930, col. 2, p-150 
OK Mahtab, History of Freedom Movement in 
"ssa, Cuttack. 1957, p.89 


# October - 2002 


25° The Utkal Dipika, June 14, 1930, p.209 
26 The Utkal Dipika, June 7, 1930. p.209 
27. The Utkal Dipika, April 12, 1930, p.134 


28 Niranjan Ghosh. Role of Women in the Freedom 
Movement in Bengal 1919-1947, Tamralipi 


Parakashani. 1988, p.64 ¢ 
29 The Samaj, April 23, 1930 


3° Tbid. 
31 The Musalman, Cal. March 13, 1930, B. N. P., 


March 22, 1930, p.266 


hra, Post Doctoral Research Fellow 
lives at 14, Pandit Nilakantha 
004. 


Satya Narayan Mis 
(ICHR, New Delhi), 
Hostel, Utkal University, Bhubaneswar - 751 


[Orissa Review) # October ©2002 


The concept of Swaraj was popularised by the 
eminent freedom fighter, Bal Gangadhar Tilak, 
who once said, "Swaraj is my birth right" Later, 
Mahatma Gandhi made extensive use of the 
term in the context of Indian struggle for 
freedom. Swaraj and Swadeshi are deeply 
embedded in Gandhian philosophy. Gandhiji 
believed that, as every man is fit to eat, drink 
and breathe, every nation is fit to manage its 
own affairs, no matter how badly. Gandhiji 
further elaborated the concept of Swaraj when 
he said, "Mere withdrawal of the English is 
not independence. It means the consciousness 
in the average villager that he is the maker of 
his own destiny, he is his own legislator through 
his chosen representatives." The Swaraj of his 
dreams is "the poor man's Swaraj ..." He 
wanted Ramrajya, ie. 'sovereignty of the people 
- based on pure moral authority’. He believed 
that common men as well as the princes and 
the rich should avail of the basic necessities 
of life. Swaraj cannot te regarded as Purna 


Swaraj until these amenities are guaranted to 
the common people. 


For Mahatma Gandhi, Swaraj is a: 
movement of self-purification and self- 
restraint. Gandhi defines Purna Swaraj as 
complete discipline, the rule from within, The 

‘term independence may not bear exactly the 
same meaning. Thus Swaraj is more positive 


A.R. Mohapatra 


than independence in its import. Purna Swaraj 

is not isolated independence, but healthy and 

dignified independence. Real Swaraj lies in 

restraint and only an upright person performing ° 
his duties can achieve it. 


Gandhi explains his concept of 
Swaraj as the rule over one's self, in terms of 
symbol or image, which he explains as the 
complete control by the people over the 
country's imports and exports, of its army and 
its law courts; as the easy availability of food 
and clothing to everyone and in terms of 
conditions, in which a young girl even at the 
dead of the night can move about without any 
fear. He also points out that it is impossible t 
achieve Swaraj by establishing big factories 
in India. Swaraj also includes removal of 
untouchability, end of caste conflicts, unity of 
Hindus and Muslims, and complete religious 
freedom with respect for other reli gious faiths, 
self-sufficiency and self-protection in every 
village and town, mutual regard between the 
ruled and the ruler and between capital a 
labour; and equality of all. 


Mere transference of political pow 
into the hands of Indians from the British wou! t 
indeed, be a sort of Swaraj. But he argued ue 
the test of its genuineness lay in the answet !© 
the question, whether it had brought peace '© 


om of the poor, whether it had enabled 

ae ei happily. If these questions could 

ae swered in the affirmative, India had 
ng at all to gain from Swaraj. 


“ia rie of Ram Rajya had a moral 
oe i foundation. For Mahatma Gandhi, 
SWide ie this Ram Rajya only through 
SWadha . and _Swaraj. Swadeshi or 

 lanar inspired the minds of Swami 
Tilak oe Sri Aurobindo, Balagangadhar 
Da Richi atma Gandhi, Subramanya Bharati, 
other ay Nauroji, G.K. Gokhale and many 

great men of India. 


idea o — to Mahatma Gandhi, the 
Concepti wadeshi is one of the noblest 
. Mes a that have ever stirred the humanity. 
Ghia. devotion to the motherland 
Sopassig. in the Swadeshi is so profound and 
country nate that it turns their thoughts to their 
Volunt and accustoms them to the idea of 
arily making sacrifice for the sake of the 


Mot 
herland. The life of self-sacrifice and’ 


VT indicated that nationalism is 
tion to a higher cause. He used to say that 
Otred suffering and a true spirit of 
Nation jeans and simplicity of life, 
andhi lism' could not become a living force. 
Con li Wanted spiritualization of politics. He 


Ns} : rage ote EE 
so, dered patriotism as a stage in his spiritua! - 


‘ana. He emphatically declared, my 
tism is for me a stage on my journey to 


and of eternal freedom and peace- Thus it 
no politics 


d politics 


Patrj 
the 
Will 
q sid Seen that for me there are 

of religion." He consider 


ce a 
tof religion a death-trap- 


bay. Candhiji's conception of politics as 4 


Gee ] ities 
follows eligious pursuit finds expression in the 
the universal an 


ce to face one 


© able to love the meanest of creation as 
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oneself." According to him, those who say that 
religion has nothing to do with politics do not 
know what religion means. The Sarvodaya 
concept has its roots in the Vedantic concept 
of the spiritual unity of existence and the 
concept of sarvabhutahita or the good of all 
living beings. Religion, according to Gandhi, 
was not merely a means for personal 
purification, but it was an immensely powerful 


social bond. 

Gandhiji considered that we are all 
Indians first, and Hindus, Muslims, Sikhs, 
Christians, etc. afterwards. All of us belong to 
India and India belongs to all of us. Each one's 
religion is his own and it should help him to 
grow spiritually. One must follow the best in 
his own religion and entertain equal regard for 
the other religions and their followers. 

Mahatmaji felt that the Hindu-Muslim 
maintained through the non- 
violence should become the 
f our lives. He pointed out 
that the spirit of non-violence is the spirit of 
unity and that without unity there could be no 
assertion of a true public opinion against a 
united bureaucracy. The greater the atmosphere 
ofnon-violence in the country the more possible 
would it be to create and maintain an 
atmosphere of peace, harmony and union among 
the people of various classes. * 

Ahimsa consists of truth and 
fearlessness. It is the highest type of 
renunciation. Non-violence is a positive force 
h dynamism and constructive value. 
o Gandhi, non-violence is 
rtain ingredients such as truth, 
fearlessness, compassion, 

anger and desire. Gandhi 
h as the basic and supreme 
realised by non-violence. 


unity can be 
violence. This non- 


guiding principle o 


wit 
According t 
composed of ce! 
inner purity, 

freedom from 
considered trut! 
value. Truth can be 


Gandhiji accepted Satyagraha as an 

important aspect of his political philosophy. 
_ Satyagraha literally means Agraha in Satya or 
holding fast on to truth. The spirit of non- 
violence is ingrained in the concept of 
‘Satyagraha. For Gandhi, non-violence and 
Satyagraha were inseparable. 


Gandhi's concept of Swaraj could 
ultimately provide an all round development 
to the people. This total upliftment is called 
Sarvodaya. Literally, it means upliftment 
(Udaya) of all (Sarva). Self-sacrifice and not 
self-gain is the essence of Sarvodaya. 
Sarvodaya wants to create a new and higher 
kind of social order in which there would be 
equality, harmony and emancipation. Everyone 
must be ready to sacrifice his own pleasure 
and happiness for the sake of others. It 
preaches self-limitation of human wants and 
the message of love for humanity. 


Gandhi advocated the use of Swadeshi 
or native products for social development. 
During the freedom struggle, Gandhi insisted 
on boycotting foreign goods. Khadi was the 
essence of Swadeshi movement. He had laid 
emphasis on the use of Swadeshi goods. 
Swadeshi develops the culture of work for all, 
socio-economic development and national 
integration. 


Gandhiji asked his countrymen to take 
a vow that they would boycott foreign cloths 
foreign goods, and use Khadi, handspun and 
handwoven cloth, and cottage industry 
products. Only through the rural industry and 
village arts and crafts, the country can provide 
employment and steady income and help to 
reduce poverty of the millions. 


Eminent economists, Gunnar Myrdal 
and Schumacher, have highly commended the 
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Gandhian economic principle. Dr. Schumacher, 
the author of the famous book Small is 
Beautiful, oncesaid, "Earth provides enough 
for every one's need but not for everyone's 
greed." Gandhiji was a firm believer in the 
limitation of human wants. He said : "Our 
civilization, our culture, our Swaraj depends 
not on our multiplying our wants, but in the 
deliberate and voluntary reduction of wants." 


Gandhi was an excellent organiser of 
constructive programmes, including rural uplift, 
tribal welfare, Hindu-Muslim unity, national 
education, basic education, education through 
the mother tongue, national culture, nature cure, 
indigenous medicines, and prohibition. 
According to Gandhi, one must aim at building 
character, which can be done only through 
religion. Education builds character. Education 
is that which liberates man. 


Gandhi condemned the existing syste™ 
of education, which was defective on three 
grounds. It was based upon foreign culture to 
the entire exclusion of indigenous culture. 
Second, it ignored the culture of the heart and 
the hand and was confined to the head. Third: 
teal education was impossible through 4 
foreign medium. Thus Gandhi's philosophy ° 
education or the national education is the ide# 
one. Education would have three aspects" 
physical, intellectual, and religious. 


The mother tongue should be the 
medium of instruction in our schools. So !on8 
as We are not free from our fondness ° 
English, we cannot achieve real Swaraj- : 
Key to Swaraj lies in our system of educatio™ 


Gandhi visualised Swaraj 25° 
democratic socio-political order for the peo?” 
of India. It involved economic equality int 
€ term. By Swaraj he did 9° 


true sense of th 
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ee freedom only. It has wider 
a ing which refer to the freedom from 
piritual laws, like nature's laws, 
Rite pies But man often ignores or 
in ‘ai the laws because of his ignorance. 
ai spiritual sense, Swaraj stands for the 
4 cipation of the soul from its earthly 
ndage, 


life me a life of purity. For him, 
happine a yajna, because he believed that 
iitinchin lies in renunciation. He had an 
ee faith in God. Truth, for him, had 
ete easure beyond price. Hence, devotion 
his the sole justification for our existence. 


ae Se life style resembles that ofa 
recluse ig This is not the state of sannyasa 
desire ri a state of freedom from selfish 
od a ccording to Gandhi, life is a gift of 
Societ cat for performing our duties to the 
God Hh ‘0 him, service to man 1s worship of 
in Hig ¢ only way to find God is to see Him 
Creation. j 


alae are altogether ele 
Violene a by Gandhi. These are truth, non- 
Non- ‘i celibacy, self-control, non-stealing, 
Nas Ossession, dignity of labour, fearlessness; 

eshi, religious tolerance and removal 0 


"ntouchability, 


ven vows 


PRIMARY 


All the 850 Primary 
made more efficient an! 
compete with pri 
Handloom, Shri 
employees 
2002. He also advi 
enable him to plead for ¢ 


WEAVERS' COOPE 
REVIVE 
Cooperativ 


ate enter] rises. ster 0 
t ' har Meher said this W 


Gandhi's philosophy of life is based not 
only in the purity of heart and suffering but also 
in the purity of means. Similarly, Gandhi's 
philosophy of life is rooted in the philosophy 
of duty. 

Gandhi has given a moral basis to 
politics and economics. That is his greatest 
contribution to the modern civilization. He has 
warned us to avoid seven deadly sins : 
(1) politics without principle, (2) wealth 
without work, (3) pleasure without 
conscience, (4) knowledge without character, 
(5) business without ethics, (6) religion without 
sacrifice, (7) science without humanity. 


Gandhi combined spiritual 
regeneration with social transformation. There 
was no dichotomy between his personal and 
social life, between his ideas and his action. 
His philosophy is based on the strong 
foundation of his experiences. His life was an 
example of perfection. Gandhi has thus shown 
the way to the attainment of Swaraj. 


A.R. Mohapatra is Principal, D.A.V. Junior College, 


Koraput. 


RATIVE SOCIETIES YO BE 
D 


e Societies would be revived and 
jable. They would be ina position to 
Minister of State for Textiles and 
hile addressing the 
Textiles on September 18, 
projects in order to 
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Surendra Nath Dwivedi Remembered 


The first death anniversary of the eminent freedom 


fighter, veteran politician, leading exponent of 


socialism, and renowned Parliamentarian, 
Surendra Nath Dwivedi was 
observed on October 1, 2002. 
Glowing tributes were paid to the 
departed leader at a meeting held at 
the IDCOL: auditorium, 
Bhubaneswar. Professor Sarbeswar 
Das presided over the meeting; 
former Education Minister and 


‘Dwivedi's close associate, Shri 


Pradipta Kishore Das was the Chief 
Guest. Those who paid tributes 
included Professor Surya Kanta Das, 
Professor Ananta Charan Sahoo and 
distinguished persons from various walks of life. 


Surendra Nath was born to Laxmi Devi 
and Maguni Dwivedi at Khandasahi in Cuttack 
district on February 11, 1913. At the age of 17, 
he left his studies to join the Civil Disobedience 
Movement. He was inspired by the call given by 
Mahatma Gandhi. He served 
several terms for taking part 
in the freedom movement. He 
was lodged in solitary 
confinement in Koraput jail for 
taking a leading part in the 
August Revolution. He was 
released from prison in 1946, 
after the Simla agreement was | 
signed between the Indian 
National Congress and the 
Government. 


Dwivedi joined the 
Congress Socialist Party in 1948. Later, he quit 
the party, joined the Praja Socialist Party and 
became its Deputy Chairman. He was elected to 


A tribute to late Surendra Nath 
his first death anniversary ob, 
IDCOL auditorium, Bhubg 


public life, 


the Rajya Sabha in 1952. In 1957, he was elected 
to the Lok Sabha from Kendrapara constituency, 
as a candidate of Praja Socialist Party. He was 
re-elected in 1962, 1967 and 1970. 
He made his mark as 4 
Parliamentarian for his crusade 
against corruption. His book, 
Political Corruption in India 
(1966) has been widely acclaimed. 
Dwivedi served as the Governor 
of Arunachal Pradesh from 1991 to 
1993. He relinquished office due to. 
ill health. 


Dwivedi made significant 
contributions to education and 
literature. He set up Bastia Memorial 

Trust in memory of Dhuleswar Bastia to impart 
technical, professional and specialised courses. 
He received Orissa Sahitya Akademi award for 
his work, Karagara Kahani (Thé Prison Story): 
He was awarded an honorary degree of Doctor 
of Laws by Sambalpur University. His works 
include the translation © 

Jawaharlal Nehru's Glimpses 
of World History. Dwived! 
briefly worked as a journalist 
for the National Herald and 
the UNI. He was the editor of 
the Oriya weekly, Krushak 
and a quarterly magazine 
Krantipath. 


va 


A close associate of 
Acharya Narendra Dev: 
Jayaprakash Narayan, Ra™ 
Manohar Lohia and Aruna 

will be remembered for hs 
and his contributions to the Indian 


Dwivedi on 
served at 
neswar, 


Asaf Ali, Dwivedi 
socialistic ideals 
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OM 
The Absolute 


bie mystic monosyllable, is adored as a 
While of the highest spiritual force. A Hindu, 
ne writing a personal letter, often begins it 

Om. Similarly, when we begin our daily 


pr A . 
ayer, we recite Om three times for 


co 
Neentration. of mind. The Sanyas!s, of 


atana Dharma are initiated with Om as their 


we Mantra for meditation. Brahmins use this 
of ritu monosyllable as the first and last word 
Bie als in every religious ceremony. The 
> ual aspirants who tread the path of 
vote ta always repeat Om silently with 
e 1on and enjoy supreme bliss. In Pranayam, 
tag of control of breath, sadhakas 
re Om in the prescribed order 9 every 
slg Om is also described as the 
is th essence of all Vedas. This sacred word 
i ‘he very popular in spiritual practice and 
Barded as the symbol and embodiment of 


1y ©all powerful Brahman. 
Ssence of all scriptures 
fo In the Chhandogy4 Upanishad, which 
refer the Brahman part of the Samveda, Om 1s 
isintag to as Udgita. In the Geeta, Om 1s 
isha as Ekakshyara Brahman. In t e 
e 4s, itis symbolized as Pranab. In Sikhism, 
Rk Monosyllable is adored aS the Satnam- 
“Omkar of Guru Nanak. The vibration of OM 


AS ons: 
Spiritual relevance. 


Durgamadhab Dash 


o considered as the life-throb 


Om is als 
tulates 


of creation. Modern nuclear physics pos 
that the universe was created in a big bang. 
This was the kind of an explosion, which 
brought about a physical metamorphosis of the 
nature. In the spiritual sense this was the 
creative will of God. Akoham Bahu Syam. 
(From one, let me become numerous). It is said 
that this big bang was the root of all sounds in 
this universe. According to Swami 
Vivekananda, "Big-bang is the root cause of 
the manifest universe, therefore it is very close 
to God, It is the first expression of the divine 
wisdom; it is the emblem of God," 

In the Vedic age, Lord Brahma alone 
was proclaimed as 'Om', the Lord of the 
Universe. There was only one spiritual order. 
As time rolled by, our imagination created a 
number of gods and goddesses, This ledtoa - 
secular practice in the order of spiritual 
worship and myriad creeds. Thereafter, 
disputes ensued among the discordant 
followers of all these creeds. So Vivekananda, 
before going into samadhi (death-trance), said 
that the various Hindu temples would have gone 
well, if instead of different deities, only 'Om' 

Lord, were installed in their 


as asymbol of the 
sanctum sanctorum. One notices Om painted 


on the wall of the meditation-chamber of the 
Swamijee at Kanyakumari. 


It is described in Sri Bhagbatam that 
when Lord Brahma was in meditation, there 
appeared in the sky, a great sound, following 
which the sacred syllable 'Om' was created 
with its triple constituents, A, U & M. 


A similar reference is signalled in the 
Chhandogya Upanishad. Prajapita Brahma 
first meditated on the four Vedas and obtained 
their essence in the forms of Bhuh, Bhubah 
and Swah. Om, their essence, was created later, 
Sri Rama Krishna Paramahansa also 
subscribed to this view. 


In the Omkar Strotam, Om is described 
as a powerful spiritual force. It says that by 
meditation on this monosyllable, one can attain 
the highest Brahma Jnana, the state of 
liberation from mortality. 


The Kathaponishad and Om 


The Kathaponishad explains the glory 
of Om as the name and symbol of Brahman 
(Om iti Brahman) through a story, a dialogue 
between Yama, the Lord of Death, and 
Nachiketa, a spiritual aspirant. The story runs 
like this. 


There was a sage named Vajasravas. 
He was also known as Uddalaka. Once he 
performed visvajeet sacrifice. That was a 
typical spiritual rite, at the conclusion of which 
the performer was to offer all his material 
possessions in charity to the Rinwiks who 
performed the sacrifice. The spiritual rite was 
celebrated in a prescribed manner, The story 
80s on to say that as a part of his charity, the 
devout sage donated all the weak and barren 
cows in his possession. The sage had a son 
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_ called Nachiketa, who was a brilliant spiritual 


scholar. After seeing the offerings, particularly 
the cows, Nachiketa thought that, his father 
having offered the cows had committed the sin 
ofan inhuman offering. The cows had lost their 
senses. Their teeth had become weak. They 
were also incapable of grazing. This apart, 
their udders had gone dry and the cows were 
no longer capable of giving milk. Nachiketa 
thought that the objects of charity should be 
always soothing and helpful to the recipients. 
But his father's offerings were a great burden 
on the Rinwiks. So thinking, he went to his father 
ina fit of emotion and said, "Father, I am also 
part and parcel of your material belonging. You 
did not offer me to any of the Ritwiks. Whom 
are you going to offer me now?" At first, 
Uddalaka parried the question. When Nachiketa 
insisted on the answer from his father, Uddalaka 
replied, in anger, "Yes, | give you to Lord 
Yama." Nachiketa, as a devout son, proceeded 


to carry out the orders of his father, At last, he 
went to Lord Yama. , 


Having reached the abode of Lord 
Yama, Nachiketa learnt that the Lord was not 
present. He was to return after 3 days. 
Nachiketa waited at the abode of Lord Yama 
fora period of three long days. At last the Lord 
arrived. He saw Nachiketa and learned from 
him the purpose of his coming. He was 
immensely pleased to know that the boy had 
waited at his place for long three days without 
taking food and water. Out of pity, the Lord 


said to him to ask three boons for his three 
days waiting. ‘ 


The fi ollowing were the three boons : 


I, "Nachiketa asked, Oh, Lord, my father 
who has sent me here in a gush of fury, © 


Presently awfully agitated, sorrowful and 


restless in my absence. May he calm down and 
teniain in peace. That apart, may he be pleased 
to receive me with usual affection when I return 
home with your permission." 


2. He entreated the Lord to teach him 
Agnividya, which can help him attain godhead 
and get immortality in lieu of the penance. 


3. He requested Lord Yama to teach him 
Atma Tatwa and Brahma Vidya by which he 
Would be able to know whether 'Atma' exists 
after death and whether there is anything that 
distinguishes vice from virtue, cause from 
effect, and shows past, present and future. 


Yamaraj granted all the boons. While 
€xplaining the Amma Tatwa, he said that the 
ternal Atma is not born and hence there is no 
Question of its death. It is an agency by itself 
ftom which everything is born. It is neither the 
Cause nor the effect of anything. It is eternal. It 
always remains the same. It is thus devoid of 
decay, All the Vedas proclaim only one thing, 
Which is the goal of life. This is ‘Om’, which is 
Verily the Brahman. o 


Nachiketa was spiritually enlightened 

after hearing this secret. This is the merit of 
© knowledge of Om. In Mandukya 
Panishad, the glory of Om has been 
“laborately explained. It consists of 12 
"antras, which etymologically eulogize its 
Tee constituent letters, namely A, U and M, 
*rresponding to Akara, Ukara and Makar of 


'. The 'Akara' is related to the waking state 
f life, This is the jagrat abastha of the body. 
he "Ukar' is related to the field of 'Taijas’, 
hich is the dream state of the body. ‘Makara’, 
© third letter refers to deep sleep. Ths #8 


own as the susupti stage of life. These three 
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states are the three states of the Brahman. Om 
is the fourth and the final stage. This is the 
state of consciousness, the supreme 
transcendental manifestation of the blissful 
Brahman. This is known as the Turiya avastha. 
He who knows this merges his self (Jivatma) 
in the supreme self (Atma) and becomes one 
with the Almighty. Thereafter one's selfis freed 
from the cycle of birth and death. Swami 
Sivananda says, this is the ultimate goal of God 
realization. } 

We may proceed to discuss the 
manifestation of the Atman in the aforesaid 
three states of the human body. 


Waking State 

The waking state is said to be the first 
state of the Atman. All states of consciousness 
begin with the waking state. The other two 
states, dream and sleep, are comprehended in 
this state. We may say that the waking state is 
the beginning ofall other states. 


The Markandeya Upanishad starts the 
subject of Brahman from the point of sense 
perception in the waking state. This state is 
therefore the immediacy of consciousness in 
respect of external matters, which is otherwise 
known as the sensory experience, in relation 
to the consciousness of the outside. This is 
rmost experience. This is only a 
Xperience in the great cosmic 
1 is inclusive of multitudes of 


Atman's oute 
part of His 
creation, whick 


the inanimate and the animate, following the 
reflection of itis three gunas namely Tamas, 


Rajas and Satwa. Ir 


Upanishads, this is t 
Vaisvanara. Viswas means the cosmos. Nara 


means the Purusha. So, Vaisvanara means the 
Virat Purusha who is the creator of this cosmic 


n the language of 
he creation of the 


world and is none other than the Supreme 
Consciousness. 


The inanimate are created through His 


Tama guna, the reflection of the quality of 


inertia. When the Tamas is active, the Rajas 
and Satwa are silent. Objects like stones, sand, 
rivers, mountains, etc. are these creations. They 
don't have any consciousness in them. They are 
only inert revelations of the Virata Purusha, 
When the Rajas and Satwa interplay, there is 
creation of the animate world with the 
manifestation of prana within this creation. 
Because of this process, the plants breathe; they 
do not simply subsist like inanimate objects. 
But plants do not have thinking power. Next, 
come the animals who have mind. They can 
think. But they are not endowed with Buddhi. 
Hence, they do not have the power of 
discrimination. Man alone is endowed with 
conscience, He is closer to approximation of 
Satwa guna. In other words, the Stawa guna 
has a greater influence on human beings. They 


vibrate with the power of thinking, © 


understanding, ratiocination and 
discrimination. This is the condition of vigyana 
as distinguished from manas. 


There is still a higher stage, which is 
the realm of Divine Delight. This is the state 
of Sat, Chit and Ananda (Existence, 
Consciousness and Bliss Absolute). Here all 
gunas become one, Here we have Satwa 
mixed with Rajas and Tamas. Man alone is 
entitled to this plane of Ananda. The realm of 
Sat, Chit and Ananda is the goal of every human 
being. But steeped in Maya, we spend our time 
in pursuit of mundane pleasure, which is 
transitory. Thus we waste our time. In the 
language Of Upanishads, every Jiva has 19 
mouths. These mouths refer to nineteen 
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functional apparatuses including 5 
Jnanendriyas (senses of knowledge) like ears, 
skin, eyes and tongue, 5 karmendriyas (organ 
of action) like tongue, hands, feet, etc. 5 
operational activities through the sukhma sarira 
(subtle body) and sthula sarir (physical body) 
Which are called the Pranas like Prana, 
Apana, Vyana, Udana and Samana. All these 
come to a total of 15 functional aspects. All 
these constitute the outer core of individual 
activity. We have four functions relating to the 
inner core activity. These are Manas (mind) , 
Buddhi (Intellect) , Ahankar (Ego) and Chitta 
(sub Consciousness). 


These 19 apparatuses establish the link 
between the individual and the universe. They 
establish the relation of the Jivatma with the 
outer world. If the Jivatma is affected by the 
mundane pleasure of the outer world, it goes 
down into the abyss of downfall. If it is not 
affected by the outer world, it goes higher in 
life towards Vaisvanara. This is the nature of 
the waking state of the Atman, 


It may be mentioned that our body is 
not merely a physical body, It is the 
combination of the physical body and an 
Internal body, Tre internal body is otherwise 
known as the astral or subtle body of the. 
individual. This is not visible to the human ee 
It is constituted of different stuff like 
Tanmatras, Manas, Budahi and the like: 
According to Upanishadas, the subtle body is 
the regarded as name of the human body. The 
Physical body ig its form, The subtle body is 
the name in the sense that it virtually determines 
the nature and form of the physical body. 


The subtle body is vibrant with the 
unfulfilled desires of yy past life. It puts on 4 


Orissa Review # October - 2002 


i and this form is called 'body'. In other 

aa s, ifthe physical body is a form, the subtle 

a is the mould in which this form is cast 

mene in the transformation of 

ieee ogical ingredients. The subtle body 

ele to the form, shape and structure 
physical body. 


The “waa of a body is called birth. 

aéithe Le have numberless births as long 

auibtle % tle body is not extinguished. The 

athithil ody will go only if desires are 

The 7 Our desires are our weaknesses. 
he bea ‘a matra of Om conveys this concept. 
‘ aking state, it is said, is full of desires. 

one desire dies, another is sprouted. 


Mystery of Dream 


unity The stage of dream consciousness is 

ersally known as Hiranyagarbha. The 

Sakis matra of Om connotes this stage. Dream 

#8 Sa in the subconscious mind..This is known 
ipnasthana. 


Conge What are. dreams? They are the 
tena of waking perceptions. They 
Psych , due to repressed desires. They are 
ne ological and not physical in nature. In the 
tanh: state, we encounter real objects. In the 
State, we experience the imagined ones. 
© objects of dream are our mental creation 
thes the objects of the waking state are the 
er ions of nature. The waking state is said to 
eal and the dream state imaginary- 


5 In Mandukya Upanishad, the analysis 

Waki i thin, 

itp ing state and dream state 1S something 
erent. In the Upanishadic order, the objects 
dream state are no less real on the 
Conscious plane in respect of the external 
tld as the objects of the waking stale As 


everything in dream is unreal, so also 
everything in real life is temporary and unreal. 
Similarly, if we compare the waking state with 
the state of Absoluteness the waking state will 
appear unreal and the state of Absoluteness 
will appear real. Thus, what is dream state in 
relation to waking state is what is waking state 
in relation to the state of Absoluteness. This 
concept is reflected in the ukara matra of Om, 


the Absolute. 

Dreams may appear due to repressed 
desires. Dreams may be the results of the past 
Karma. These are reflected in dream, when they 
do not find chances for their expression in the 
waking life. Sometimes a friend deeply thinking 
me up in dream and convey some 
message, which may be relevant for the purpose 
of the dreamer. This is what is known as 
telepathic effect, which also plays a role in ' 
the real life of a person. Guru's grace may 
produce a dream in the subconscious mind of 
his disciple. The Vedantins say that Guru's 
grace is also something that works like 
miracles in the life of a disciple. Sometimes 
he makes his disciple experience a catastrophic 
event in dream which otherwise would have 
come to him in his waking state of life. This is 
the experience of Prarabdha (the effect of past 
action) behind the curtain of a waking life. It 


is believed that dreams are helpful in carrying 
his is conveyed to 


of you may co: 


out divine commands. All t 
us by the Ukara matra of Om. 


Susupti 
Susupti stage is refers to the Makara 


of Om. In the process ofachant, the Akara and 
Ukara merge with the third letter, M and create 
Om, the fathomless sound. Similarly, the 
waking state and dreaming state merge with 
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deep sleep in the ultimate run like A and U 
with M. In the waking and dreaming states, the 
mind functions with its own rhythm. But in the 


state of deep sleep, the mind is absolved ofits . 


functional nature; it does not function, although 


Prana exists in the body. It is in this sense that’ 


mind has cessation of all activities in susupti. 
In this state, we desire nothing because mind 
has withdrawn both from physical and mental 
objects. It is said that the happiness of deep 
sleep is greater than all other forms of 
happiness and pleasure borne out of contact 
with the sense objects. When we are in deep 
sleep, we not only desire nothing; we are also 
alone in this stage. We have no companions, 
no mother, no father, no wife and so on. Yet, 
we are very happy during this period. From 
where does this happiness come to us? This 
subject is dealt with in Mandukya Upanishad. 
In the language of Upanishads, this is Kevalata. 
Our inner self has a spontaneous inclination 
towards this stage. This is the transcendental 
stage in relation to waking and dreaming. Deep 
sleep can be called the cause of waking state 
__ in one sense and effect of the same in another, 
We have many desires in the waking state. Of 
these desires some are fulfilled albeit 
temporarily and some are not. The unfulfilled 
desires get suspended in deep sleep Mind 
eeds rest after a day's hectic activity. Mind 
again wakes up after a certain period of rest. 
In this sense, the waking state is cause of deep 
sleep. Vedantins say that when the suspended 
désires impel the mind in to act again, the mind 
relapses into the wakingystate. That is how the 
cycle goes on. This establishes the fact that 
waking is due to the agitation of unfulfilled 
desires. In this sense, we may say that waking 

| is an effect of deep sleep. As there are three 


conditions -waking, dream and deep sleep - 
Akara, Ukara and Makara of,Om may be 
regarded as the manifestations of these 
conditions. 


Om, the Absolute 


There is also another state of the Atman 
besides the above three. This is the stage where 
one feels the presence of Bramhan all round. 


_ This state of divinity is known as Om. Just as 


we cannot describe the Atman in words, 
similarly we cannot describe this divine 
syndrome except that it is a soothing mystic 
sound. This is known as Amatra without any 
measure and syllable and this order is without 
any state of sound. This is only a vibration; 
this is the transience of all physical, subtle and 
casual states of sound. "As the Atman is 
indescribable, so is this Amatra condition of 
the Omkar, which is measureless in every way." 


Om is said to be the first vibratory 
sound of the universe. It is also described as 
the combination of nama and rupa. A question 
may arise here: If Om is only a sound, how 
can it have a rupa ? 


As commonly understood, the ruP4 
(form) of an object has a definite form. If we 
utter the word, "river", we summon to ou! 
Consciousness the form and shape of a vast 
expense of water in a flowing order, running 
from a higher contour to a lower contour, its 
destination being the sea. Every such river has 
aname and its area is defined. Likewise, eVe'Y 
mountain has a form and a‘name. Its area i$ 
also delineated in the map. ; 


When we speak about the Brahman, Re 
may mean Him either in His Sagun or Nirgu" 
form. Similarly, when He is linked to O™ 
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es elongating sound, Om also assumes 
Mites pas phenomenon. As a cosmic 
BY inks , Om is per se the original sound of 
ei fri In ihe normal sense, we cannot 
oe is "sound" like a material object around 
— - can feel its pulsating vibration as 
toon sa Ing sound-phenomenon in a meteoric 
7 e combination of its three component 
fy se en A, U and M. In this sense, we 
ct i has @ form of the Supreme 
fone * his vibration is "the form of the 
he rey rahman which created the universe. 
i earlier, when we call a name, we 
Ree our consciousness, the rupa of an 
hale e also perceive at the same time a 
ea atic, character in relation to which, the 
ia ae is in existence. In this sense, when 

e Om we call to our consciousness the 


ARTABALL 


Professor Haladhar 
University delivere 
on "Postmodernism : 
Sahitya Akademi organ 
Bhubaneswar at 6 
Patnaik, President 0 


ABHA MOHANTI MEM 
Panda, retired Professor’ 
d the Artaballabha Mo 
Developments in Con 
ised the memoria 
30 P.M. on Septem 


f the Akademi, presi 


resplendent form of the Divinity in a meditative 
mood. By this we feel that we are not merely 
reciting a word; we are also experiencing a 
vibration, which melts in our mind all the 
desires and cravings. This vibration is 
spontaneous; it calms the mind and leads us to 
a mood of meditation. This is not possible in 
the case of any other sound. This is the 
magnificence of this mystic monosyllable. 

This is, in a nutshell, the Omkar 
Brahma. Recitation of Om leads us to divine 
bliss. This will lead us to self-realization by 
freeing us from the bondage of life. 


Durgamadhab Dash lives at C-80, Palasapalli, 


Bhubaneswar. 


ORIAL LECTURE 


of English, Sambalpur 
anti Memorial Lecture 
temporary Poetry." Orissa 
1 lecture at Panthanivas, 
ber 26, 2002. Shri Pathani 
ded over the meeting. 


Mahavidya Tattwa with its intrinsic value over 
super conscious thought has got a special 
significance in Tantra Vidya. It covers a wide 
gamut of procedures of worship of the ten 
goddesses. The worship leads to mantra 
chaitanya or mantra vidya meaning divine 
knowledge. The meaning of mantra cannot be 
understood by reasoning. The inherent meaning 
of mantras are revealed to deserving 
sadhakas. Mantra sakti opens the gate of truth 
revealing the true nature and essence of the 
universe. This is the underlying principle 
behind ali the Mahavidya upasana. The ten 
devis of Mahavidya pantheon are Tara, Sodasi, 
Bhubaneswari, Bhairavi, Chhinamasta, 
Dhumavati, Vagala, Matangini, Kamalatmika, 
and Kali. 

Tara 


Tara is known as Nilasaravai and 
Ugratara. She is of dark blue complexion. She 
places her left leg on the chest of Siva, who 
lies like a corpse. She is of short stature and 
she appears ina tiger skin and puts ona garland 
of severed demon heads. She is in the prime of 
her youth and adorned with pancha mudra. She 
has four hands with the tongue spread out of 
the mouth. She wears a single braid of matted 
hair on her head. She is endowed with three 
eyes and she stands in the midst of funeral pyre. 
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Dasa Mahavidya 


Umakanta Mishra 


She laughs, engrossed in her emotion and is 
decked with valuable ornaments including a 
blue lotus in one hand, a kartri and a khadga 
in her other two hands and a vessel of skull in 
the third. There are snakes covering her body. 
She is also known as Tarini and her dhyana 
mantra occurs in a number of Tantrik texts to 
gain power over spirit, wealth, education and 
so on. The Jains and Budhists also worship 
her with slight modifications in terms of 
appearance, colour and ayudhas in their 
respective temples. 


Sodasi 


Sodasi is identified as Tripura Sundari 
in the Sodasi Tantra. She has four arms and 
she holds a noose, an elephant hook, an arrow 
and a bow. Her colour is red. This goddess 1s 
extremely beautiful and of dazzling brilliance. 
She is also described as standing in the orbit 
of Sun. She has four hands; she holds a book, a 
rosary in two hands, the other two hands are in 
Abhaya and Varada poses. She is worshipped 
as Para and Apara. 


Bhubaneswari 


Her complexion is that of a rising sun. 
She wears a crescent on her forehead and 
crown over head. Her breasts are full. She is 
three eyed and her face is ever lit up with a 


ae her two hands, she holds the noose 
ens os and in the other two, the pose of 
to.alle Se and assurance to her devotees 
aN st eir fears. This is known as Varada 
veltable a mudras. She adorns herself with 
She is t rmaments. She seats on a lotus throne. 
— ie goddess having the moon diadem, 
sfowbed &, and three eyes. She is also 
Bhubanes in two forms as Saubhagya 
and blue an and Maya Bhubaneswar! inred 
oo ee One can come 
is the on ent icons in Srimandira, Purl. She 
represent ectress of the world. Her three eyes 
icha, kriya and jnana sakti. 


Bhairavi 


all Ba or Tripura Bhairavi wipes out 
"Rha" S of distress of sadhakas. The letter 
aN" Bare song atin or maintenance, 
and oo for Rgmana or sport like creation 
estructi or Vamana or release by way of either 
Ustre sh on or liberation. She resembles the 
resemb| a thousand rising suns. Her three eyes 
eis red lotus and the moon shines in her 
a garla ed crown. Her garmet 1s red. She has 
are “ob of heads round her neck. Her breasts 
d hh with blood. She holds a rosary 
Neei in her two hands. She is 
anu to be a kin of Bhairav! of Buddhist 
1c religion. 


Ch; 
hinnamasta 
d with three gunas- 


at ‘ 
fine Raja and Tama. She is also known as 
shyo wtamayi, bright as tens of millions of suns 


Ini . : 
‘ng together, Her mouth 1s expansive. He 
ith varieties 


oth dishovelled and adorned w 

iat flowers. In her right hand, she holds 

arg Ord and wears a garland of human heads 
Und her neck, She is naked and of fearful 

le aarance, Her right leg is in front while her 

leg is a little behind. She weats # serpent 


She is endowe 
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as a sacred thread. She is on a standing posture 
with Rati and Kama embracing each other in 
enjoyment. This means that when the Kundalini 
in muladhara is united with Siva in sahsra 
realisation or liberation flows, which is not 
other than the swarupa of Devi herself. Yoginis 
like Dakini and Sakini are beside her. 


Dhumabati 

Goddess Dhumabati is to be invoked 
for purpose of destroying enemies. She is pale, 
tremulous and angry. She is rough, her robes 
are unclean and her hair is untied. She is a 
widow and has only four teeth. She rides a 
chariot on which the banner depicts a crow. 
She is tall and has hanging breasts, she is harsh 
looking with a big nose. She holds a winnowing 
fan in one hand and shows Varada pose in the 
other. She is always hungry and thirsty, 


terrifying and quarrelsome. 


Vagala 

According to the Sri Tatwanidhi, she 
is of yellow complexion and is three-eyed. In 
her four hands she holds a trident, a cup, amace 
and the tongue of the enemy. She has the 
features ofa beautiful woman so far as her lips, 
neck and breasts are concerned. She is adorned 
all over with garlands and ornaments. Vagala 
symbolises cessation of all dualities or 
dwandas, at the realisation of which there 
would be no enemy and pure consciousness 


would emerge. 


Matangini 
Matangini is the goddess of royalty. She 


y for defeating demons and 
e, tranqulity and prosperity. 

Tantra, she is described as 
dark, with a white crescent in her garland. She 
sits ona dazzling jewelled throne. She holds a 
noose, 4 sword, a shield and an elephant nook. 


is the deit 
establishing peac 
In the Matangini 
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Her head is adorned with the moon. There are 
various forms of Matangini : Ucchista 
Matangini, Raja Matangini, Sumukhi Matangini, 
Vasya Matangini and Karna Matangini. 


Kamalatmika 


She is the incarnation of Mahalaxmi, 
also known as Sri. She is of golden complexion, 
bathed by four white elephants holding golden 
jars of nectar in their upraised trunks. She holds 
two lotuses in her two upper hands. She wears 
a crown sparkling with gems. Her perfectly 
comely body radiates the highest degree of 
eroticism. 


Kali 
According to Kali Stotra, at the time 


of meditation, she is in a state of eternal bliss 
playing on the bosom of Siva. The sorrounding 


is a cremation ground. She is black in colour 
because it is the seed stage of all colours and 
itrepresents Tamoguna. She appears cool and 
appealing as the light of million moons brought 
together. Her teeth is terrible but she is the 
benign mother conferring boon on all by raising 
her arm in Varada mudra. Her mouth is wide 
open. She is endowed with three eyes, 
representing ¢rikala. She wears a necklace of 
demon heads. She is the embodiment of sakti, 
buddhi, riddhi and siddhi. She is known as 
Dakshinakali, Shyamakali, Hrudayakali and 
Rakshyakali. The sun and moon are her 
earrings. 


Umakanta Mishra lives at Qr.No.IVR-93, Unit-VI, 
Bhubaneswar. 


ELECTIONS TO STUDENTS' UNIONS 


’ Elections to the Students' Unions and d 
Aided Colleges of the State will be 


Elections, if necessary, will be hel 
declared on the same day. 
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Sakta Monuments 
of Undivided Bolangir District 


Saktiem ; 
oe the worship of Sakti or the female 
Fete, . According to Sir John Woodroffe, 
angua no word of wider content in any 
ed other than this Sanskrit term, meaning 
tom 5 Sakti. It is the universe which issues 
—_e womb. The concept of Sakti 1s not, 
Hindu ines eculiar to the Saktas, but every 
Saktismn ieves in Sakti as the God's power. 
edic g Seems tO be an effort of synthesis of 
COnsid = non-Vedic ideas. Some scholars 
aivig Saktism as one of the offshoots of 
W in but in fact, it is an independent cult 
ne ca; ourished along with Saivism. InI 
eolithi notice worship of Sakti as early as 
othe ic period, attested by the discovery of 
one t Goddesses in different forms of clay, 
ave and stone. Even the Indus Valley sites 
ik ene enough materials to prove the 
In the a. of the Mother Goddess worship. 
ag oF edic period, though more importance 
vane to.the male deities, the worship of 
unj esses like Usha, Ratri, Raka, Sinivali, 
rete Ut Prithvi, Diti, Svasti, Anumatl, 
ae Saraswati, Indrani, vac, Varunanl, 
Other Rodasi, Arani, Ila, Nirriti and many 
texts 8 Were not uncommon. In the latet Vedic 
fen the elements of Sakta cult appears to have 
of gradually developed and with the coming 
€ © Mauryans, upto late mediaeval period, 
Set ample archaeological materials, 10 the 


ndia, 


Byomakesh Tripathy 
Prabhas Kumar Singh 


coins, potteries, cave 


form of inscriptions, 
teracottas, sculptures 


paintings, seals, scalings, 
and monuments. 

Orissa, comprising territories of 
erstwhile Kalinga, Utkala, Odra and South 
Kosala, preserves seats of Sakti worship. 
Among the different regions of Orissa, western’ 
parts boast of various Sakta relics. The findings 
of Sakta monuments in the length and breadth 
of western Orissa, abundance of Sakti art, 
sculpture, follk traditions, rituals, festivals, 
fasts, epigraphs etc. indicates the popularity 
of the Sakta tradition. The modern district of 
Bolangir (undivided) is full of archaeological 
relics, which in earlier times, formed a part of 
south Kosala, and ruled by the Panduvamsis, 
the Sarabhapuriyas, the Somavamsis, the 
Telugu Chodas, the Kalachuries, the Gangas 
and the Chouhans. 

The notable archaeological monuments 
of the Bolangir district are noticed at Ranipur 
Jharial, Patnagarh, Somepur, Baidyanath, 
Saintala, Salebhata and Charda. Among the 
Sakta monuments of the undivided Bolangir 
District, the most important is the Chausathi 
Yogini Temple of Ranipur-Jharial. Besides the 
temples of Patanesvari ond Samalesvari at 
Patnagarh, temples of Khai ibeswari, Suresvari, 


anikesvati, Samales\ ari, Durga Devi 
, 
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Buddhi Samalai, Ramachandi, Bimalakhi, 
Narayani, Sasisena, Sitlei at Sonepur, temples 
of Samalesvari and Patanesvari at Dhanapgada, 
temple of Chandi at Charda, temple of Bhairavi 
at Hari Shankar, Devi temple at Khandahasta, 
the ruined Sakta temple at Salebhata are other 
important Sakta monuments of the district. 


Chausathi Yogini Temple : Ranipur Jharial 


Orissa has the distinction of possessing 
two Chausathi Yogini temples, one at Hirapur 
near Bhubaneswar and the other at Ranipur- 
Jharial in the district of Bolangir. The villages 
Ranipur and Jharial are adjacent to Sindhekela 
police station of Bolangir district, J.D. Beglar, 
who had visited these ruins in 1874-75, 
recorded the ruined monuments of these two 
villages, which have been included in the 
report of the Archaeological Survey of India 
for the years 1874-75 and 1875-76. He 
recorded as many as 120 ancient temples at 
the site but at present hardly 50 of them could 
be counted in various stage of decay. 


The temple of sixty four yoginis is of 
great interest not only from the stand point of 
antiquity but also for its religious significance, 
It is a hypoethrae temple with 64 niches to 
enshrine sixtyfour yoginis. Locally, the temple 
was named as Chakra-Bedha as it looked 
circular. The temple has a circular wall. The 
temple, unlike other Orissan temples, has no 
vimana or sikhara, no mandapa, no 
garbhagriha or sanctum and no cult images. 
There is a small mandapa (pavillion) of four 
pillars in the middle of the enclosure, 
enshrining an image of three headed, eight 
armed Siva, holding in two of his hands a snake 
and in the others a cup, a glass, a rosary, a 
skull, a trident and an indistinct object. In the 
circular wall round the enclosed space, 64 
niches can be seen. Out of 64 yoginis, only 48 


are in site and rest are completely broken or 
removed. All these images are carved out of 
granite stone. Out of existing 48 yoginis, 28 
are two-armed and 20 four-armed. 


It may be mentioned that Chausathi 
Yogini temples are located at Khajuraho. 
Bheraghat and Shandol (M.P), Ranipur Jharial 
and Hirapur (Orissa), in Coimbator district 
(Tamilnadu) Mitanli, Dudai and Lokhari in 
Uttar Pradesh. Most probably the temple at 
Khajuraho is one of the earliest Chausathi 
Yogini temples of India, datable to 9th century 
A.D. One peculiar aspect is that the Khajuraho 
Yogini temple is one of an oblong shape, 
whereas the others are circular in design. 
However, as regards to the date of the Yogini 
temple at Ranipur-Jharial, Beglar have 
assigned its date to 9th century A.D. 


Patanesvari Temples 


Patnagarh was the royal residence of 
the Chauhans Kings from the middle of the 14th 


(pe 


Patanesvari Temple 


fie ars till 1872, when Bolangir became 
tetivte the Darbar administration. The 
a te Patanesvari is very popular in 
ies in , where Goddess Patanesvari is the 
tue be It is believed that it was 
Debin i by the first Chouhan ruler, Ramai 
fileove : century A.D., when he started his 
temple ie atna. At present, the vimana of the 
Entevend ists and a mandap has been added to 
Wickes y. The temple faces to the east. The 
tlsten a about 45 feet in height. An image of 
the a Durga is found in the middle of 
Position ra standing on Simha vahana in the 
he oa killing the demon king Mahisasura. 
itinthe ge is about 5 feet and people worships 
god. Weare c of Patanesvari. The hands of the 
blinth miro of arms and ammunition. The 
absent ae of the temple are completely 
on its hee e pidha does not bear any sculpture 
Upward y. The body of the temple Is raised 
Qing this vertically and touches the beki. An 
a iy resembling the earthern jar is found 
Bes : ecorated beautifully in the pattern of 
Contain Above it, a kalasa is noticed which 
s an iron trident open to the sky. 


Another Patanesvari temple of a later 
d, ten miles 


Derj 
south can be seen at Dharapaga 
ne eae of Saintala in the district Bolang'. 
emp] Oticeable point is that the Patnesvarl 
nes af Dharapagarh was worshipped y 
Sarl tahmins. One Patanesvati temple of 
Y 20th century can be noticed at Bolang'™- 


C 

handj Temples 
handi temples are 
ke Salabhata, 
garh. Among 
Ja is the oldest 


Noticed » number of Chandi 
Saintal at different places li 
them, ¢ e Sonepur and Dharap 

» the Chandi temple at Sainta 


0 

c . 

Whi Here the temple is now 194 ruined state, 

t ch indicates the collaps¢ of a very big 
ding deity was 


Dle at the site. The preside 
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eight-armed Mahisamardini Durga. The deity 
has now been installed on the mound formed 
by the ruins of her former temple. The image 
has eight hands. The buffalo from which the 
demon emerges faces left. Lion, the vehicle of 
the Goddess, is also placed near the demon in 
an attacking position. Some sculptural pieces 
and broken door Jambs with the figures of 
Ganga and Yamuna have been preserved at the 
site, which indicates high standard of 
workmanship of old temple. Most probably the 
temple existed in the early the mediaeval 


period. 
Another Chandi temple of mediaeval 
period is found on the bank of the river Ang, 


which flows near Salebhata. The temple is now 
Close to this temple is found 


not in existence. 
a broken image of twenty armed Mahisamardini 
elled out of red sand 


Durga, beautifully chis 
stone, and now preserved in the N.K. Sahu 
Museum of Sambalpur University. The unique 


iece of sculpture depicts the deity holding in 
her left hands Nagapasa, khetaka, parasu, 
ankusa, dhanu, ghanta, dhvaja. Gada, a mirror 
and raktapatra and in the right hands sula, 
khadga, sankha, chakra, bana, sakti, vajra, 
abaya, dambaru and perhaps an umbrella. The 


image is most symmetrical and artistic, 
t that the breasts and the 


letely damaged. Traces of a 


part of the demon is lying decapited with the 
real demon emerging from the neck. The lion, 
while supporting the left foot of the Devi, 
(placed on its back) is also represented as 
moulding the left knee of the demon. The artist 
has faithfully rendered the youthful vigour of 
the Goddess. This image most probably 
adorned the original Chandi temple which no 


longer exists. 
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Ramachandi temple of a later date is 
found at Sonepur. The temple faces north and 
consists of a vimana and a mukhasala. The 
vimana is a square cube surmounted by 
curvilinear sikhara. The mastaka is found 
above this. The bada is divided into three parts 
horizontally and five parts vertically. The 
gandi is divided into five vertical sections. 
The Mukhasala consists of a square bada, a 
flat roof, and a bhadra mastaka. The presiding 
deity is an incarnation of Goddess Durga. The 
image has ten hands and scattered hair. She 
holds a sword and a shield in upper right and 
upper left hand respectively. The buffalo 
demon (Mahisasura) lies at the bottom. One of 
her legs rests on the back of lion and other on 
the buffalo. She is shown killing the buffalo 
demon with her trident. She holds bow, wheel 
and club in her left hands and arrow, knife and 
Kharpara in her right hands. The temple is 

“constructed during 19th century A.D. 


Samalesvari Temples 


A number of temples dedicated to 
Goddess Samalai have been found at different 
places of Bolangir district. The temples found 
at Sonepur, Bolangir, Patnagarh and 
Dharapagad are very important in this regard. 
This Samalai temple of Sonepur consists of a 
deula, a mukhasala and a pillared mandapa. 
The vimana of the temple is of pancharatha 
style which consists of the bada, gandi and 
mastaka. The pabhaga, veranda and Jangha 
are the three elements of the bada. There are 
three niches, where the four handed seated 
Ganesha is found in the south, Varahi in the 
east and Narasimhi in the west. 


The garbhagriha of the temple is a 
Square chamber. The deul is connected bya 
vestibule. with its mukhasala, a rectangular 
chamber having two tiered vaulted roof; two 


bhadra mastakas are visible. There are twelve 
niches inside the mukhasala, where the Sakta 
images are found. All the goddesses are four 
armed. Varahi is seen devouring a human being. 
Narayani is on the Garuda, Jaya Durga sitting 
ona lion. The ferocious Kali stands on a corpse 
with khadga and kapala, Rudrani on her mount 
bull, Kumari on mayura, Indrani on an 
elephant. The eight handed Kali is found in 
other niches. A pillared mandap having a flat 
roof and supported by sixteen pillars is found 
on the front of mukhasala. The temple consists 
of five pagas, which terminate below the 
bisama; projected lions are found on every 
side of the raha of the gandi. The mastaka 
consists of a circular beki, a ghanta, again a 


beki, an amalaka, khapuri, kalasa, ayudha and 
the dhvaja. 


The mukhasala of the temple is built 
by King Sabha Singh. The pillared mandap 1s 


Said to have been built by Maharaja Shri 


Biramitradaya Singh Deo Bahadur in 1932 
A.D. 


The Samleswari temple of Patnagarh 
was built by the later Chauhan rulers, while 
Maharaja Pruthviraj Singh Deo patronised the 
Construction of a fine temple of Samaleswart 
in the early part of 20th century at Bolang't. 


Khambeswari Temple 


The Khambesvari temple of Sonepu 
faces the east and follows the Pancharatha plan. 
The bada is divided horizontally into five par's 
i.e., the pabhaga, bandhana, Tala Jangh4, 
“para jangha and the verandah. There are three 
niches, in the tala Jjangha of the raha. ae 
handed Ganesha, fourteen handed Durga 4" 
eight handed Durga are enshrined in southe™ 
western and northern side of the temple. The 
Sandi is a curvilinear spire, which is risiné 
above the verandah. The mastaka surmountin 


i bisama shows a beki, an amalaka, a 
hapuri, akalasaand the ayudha. 


The temple is built on a high platform 
and the Goddes is installed inside the sanctum. 
3 wooden pillar (stambha) found inside the 
€mple is worshipped by the people, as the 
ne has no iconoic forms. At the entrance 
oe es a Gaja Laxmi slab is shown 
. above the door jambs. The vimana is 

onnected with the mukhasala, which is a 
lave hall. A flat roof found here is 
a eed, by the pillars on the southern and 
be ern sides. Images of Sakta deities can be 

Oticed on the walls of the mukhasala. 


Bae There is a controversy over the 
NStitution of the Khambesvari temple. The 
Bet People believe that the Ganga princess 
Hi Khimidi, the wife of Raja Singh Deo, 
the a the tutelary deity, Khambesvari from 
L Ouse of her father, the Raja of Khimidi. 
ater, King Raja Singh built a temple for 
beimbesvari to worship the goddess, who is 
tutelary goddess of Dumals. 
Naray ani Temple 
fyi The temple of Narayani at Sonepur is 
mm Sed on a low plinth from the west to the 
ig St. The temple has a square chamber which 
a netted with its mukhasala. The vimana 
Ke mukhasalaof the temple are plain and they 
© surmounted by a two tier roof from the 
Hi bhamunda to ratnamunda. The mastaka 
Msists of a beki, a ghanta and a khapurt- 
i he beki, amalaki, khapuri, kalasa andayudha 
"€ found one above the other. Narayan! Is the 
Pesiding deity of the temple. She hold sankha, 
i akra, gada and padma in her hands. The 
Mage is made of red sand stone and belongs 
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to pre-Chauhan period. This temple was built 
by the Chauhan king, Prithvi Singh in the early 
part of 19th century A.D. The depiction of 
Gajalaxmi sitting cross legged flanked by 
elephants can be noticed on the lintel. 


Budhi Samalai Temple 


The Budhi Samalai Temple at Sonepur 
is situated on the northern side of the 
Dadhivamana temple of the town. The north 
facing temple has a single structure. The temple 
having apancharatha rekha deula is standing 
ona plain platform. The bada of the temple is 
verticaly divided into three parts. It has three 
niches consisting of the images of Ganesa, Kali 
and Sitlei on the southern, western and eastern 
side respectively. The gandi of the temple is 
plain and has four projected lions in the 
middle. The other parts of the temple like the 
mastaka, circular beki, amalaki, khapuri, 
kalas and ayudha come one above another 
respectively. Budhi Samalai is the presiding 
deity of the temple. This image of Durga, made 
of white marble, is four-armed, standing ona 
pedestal, having a lion on her left side as the 
vahana. The image of Bhubaneswari, eight- 
handed Ganesa and four-handed Laxmi can be 
noticed at the centre of the lintel of its door. 
The temple was built by the Chauhan King, 


Prataprudra Deva. 


Bhagavati Temple 

The Bhagavati temple at Sonepur 
stands on a high platform and faces west. The 
vimana of this small shrine is rekha type in 
style. The gandi is triratha and the raha is 
projected and vertically subdivided into three 
parts. The jangha of the sanctum contains the 


parshva devatas in the niches made on each 
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side of the wall. The images of Durga, Kali 
and Ganesa are found in the niches of northern, 
eastern and southern sides respectively. The 
sanctum is a rectangular chamber. The 
-mukhasala of the temple is a square house 
having a flat roof. Recently a square mandap 
has been attached to the temple. The presiding 
deity of the temple is an image of 
Mahisamardini Durga. The right leg of the icon 
is shown on _ the body of the lion, who is 
jumping over Mahisasura. Scholars identify 
the deity with Panchamvari-Bhadrambika 
mentioned in the Somavansi records. Although 
the date of the construction of the temple is not 
known, the local people consider it an ancient 
monument. 


Manikesvari Temple 


The Manikesvari temple at Sonepur is 
located on the right side of the Sonepur- 
Monumunda road. The east facing temple is of 
a Bhadra type situated in a compound. The 
temple consists of a deula, a mukhasala and 
an ardhamandap (portico). The bada, the 
gandi and the mastaka form parts of the temple. 
The bada is vertically divided into pabhaga, 
Janghaand verandah. There are three niches 
on three sides but the parshvadevatas are absent 
in those niches. The sanctum of the temple is 
square and it stands on a raised platform. 
Projected lions on the four sides of the temple 
can be noticed. The presiding deity of the 
temple is Goddess Manikeswari. She is four 
armed, standing on a pedestal inside the 
sanctum. The lintel of the vimana contains a 
seated image of Lakshmi. The temple may be 
dated to late mediaeval period. 


Sitlei Temple 


The north facing temple of Sitlei at 
Sonepur is a pidha deula, standing on a plain 
pistha. The bada of the temple is divided into 
four parts by three horizontal mouldings. There 
are three niches in the raha paga of the bada 
in the east, south and west respectively. The 
gandi is a three-tiers structure having some 
sculpture. The first tier is decorated with pidha 
mundis. A seated monkey is carved in the 
second tier, while the third tier consists of 
projected lions in the four sides of the temple. 
Above the gandi, beki, amalaki, kalasa, 
ayudha and dhvajacan be seen. Trisula is the 
ayudha of the temple. The image is a rare one. 
She is four-armed, holding a club, in lower 
right hand and a jar in her upper left hand. Other 
two hands are found in Varada and Abhaya 
mudra. The iconographic peculiarity of the 
image is the winnowing fan which adorns her 
head instead of a crown. 


Suresvari Temple 


The temple is a pancharatha rekha 
deula, situated on the left bank of the river: 
Tel of Sonepur. It has a frontal hall and the 
Jagamohanais connected with the vimana. A 
portico of later addition is found on the east 
gate of the frontal hall. A yajna mandapa can 
be seen in the eastern side of the temple. The 
Jagamohana is oblong having a vaulted roof 
with Khakhara mundi at the top. A small 
latticed window is found on the middle of the 
north wall of the frontal hall. There are three 
niches in the temple, which are adorned with 4 
ten handed Durga, eight handed Ganesa and 
four armed Varahi in the east, south and west 
respectively. A verandah having five 


oe is found at the top of the bada, 
Pitiseinc hel the gandi of the temple and 
ig Pecan eki. Just above the beki, amalaki 
— “ose by the khapuri, kalasa and 
— “aire is the ayudha of the temple. 
The deit uresvari is offered fish every day. 
ae os onan ornamented pedestal. 
fhe ac ¢ image is completely blurred and 
ye can be visible on her forehead. 


ieee these Sakta monuments, Sakti 
Piitofith ate period can be noticed at various 
architect e undivided Bolangir district. The 

ure, sculpture, rituals and festivals 
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associated with these monuments provide us a 
clue to the socio-religious life of the people 
of this area, which witnessed the blending of 


Aryan and tribal cultures. 


s Reader, P.G. Deptt. of History, 


Byomakesh Tripathy i 
ar, Arunachal Pradesh. 


Arunachal University, Itanag 
Prabhas Kumar Singh is the Asst. Curator, Orissa State 
Museum, Bhubaneswar. 
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Special Economic Zones have played a pivotal 


role in the economic growth of several - 


countries and have been a key to the paradigm 
shift undertaken by various countries from the 
planned economy to the market economy. A 
very successful example is China. As part of 
its continuing commitment to liberalisation, the 
Government of India, in the last decade, 
adopted a multi-prolonged approach to 
promotion of foreign investment in India. As a 
result, in the last budget as well as in the new 
Exim Policy (2002-2007), the Government has 
given special importance to the Special 
Economic Zones (SEZs) in the country. 


Special Economic Zones (SEZs) in India : 
Policy and Objectives 


In India, SEZs are specially delineated 
duty-free enclaves, treated as a forei gn territory 
for the purpose of industrial, service and trade 
operations, with exemption from customs duties 
and a more liberal regime in respect of other 
levies, foreign investment and other 
transactions. Domestic regulations, restrictions 
and infrastructure inadequacies are sought to 
be eliminated in the SEZs for creating a hassle- 
free environment.! 


According to Government of India 
guidelines, SEZs can be developed in the 
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Special Economic Zones in India 
with Special Reference to Paradip 


Jagannath Prasad Panda 


public, private or joint sectors, or by the State 
Governments. They are expected to promote 
the establishment of large, self-contained areas 
Supported by world-class infrastructure 
oriented towards export production. The 
minimum size of SEZ shall not be less than 
1000 hectares. Units may be set up in SEZ for 
manufacture, trading, reconditioning, repair or 
Service activity. All import and export 
operations of SEZ units will be on the basis of 
self-certifications. These units would be 


governed by simplified customs and excise 
procedures.” 


The units in a SEZ have to be net 
foreign exchange earners, but there is n0 
minimum net foreign exchange earning OF 
©xport performance requirements. There is 10 
ceiling on domestic sales, which, howevel, 
would be subject to positive net foreign 
exchange earning and payment of full customs 


duty. 


There are several parallel objectives: 
which the governments implementing SEZ 
Policies seek to achieve.? These include : 


5 Expanding exports and thereby 


increasing foreign exchange earnings. 


= Increasing employment opportunities 


and improving skills of domestic workforce: 
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* . . 
Stimulating more efficient use of 


domestic resources. 


* 
Transfer of technology and modern 


management skills. 


* 

__ The SEZ type development strategy 
ee a method for the society to escape 
hie poverty trap" caused by sub-optimal 
Patial allocation of resources and economic 
activities. 


* 
Exploiting some scale economics, 


Ositi : ak ; 
el technical externalities or linkage 
€cts in regional economics. 


exhibi SEZ type system can be expected to 
i ibit a take-off phenomenon, wherein 

quilibrium quickly shifts from one state to a 
qualitatively different one. 


inten It would be useful here to put some 
Pichher experience to see how countries 
or F ave adopted Special Economic Zones 
a tee Zones as tools of export led growth 
ae € performed. Starting with China, several 
abi scale SEZs were set up, along the 
ntry's southern coastal regions, VIZ. 
fea Zhuhai, Shantou, Xiamen, Hainan 
State and Pudong New Zone. The Chinese 
tod council considers the SEZs as a means of 
ernizing the economy. Theit aim 1S - 

ic and 


to ; 
atively develop foreign econom Hl 
expati 


e 
oe tOlogical cooperation and exchanges, 
ign trade and promote the use of foreign capital 
Maden of advanced technology, t© deveiae 
u oe by learning from the advanced experene 
im er countries in economic management with 
ate aim to speed up China's modernisation. 


The Indian SEZ Policy vis-a-vis the Chinese 


ult 


Ben 
chim inese SEZ 
qi arkin, i 9 Chinese S) 
~tion 6 by work Policy Experience 
ey Fy 

Ocus Expotts FDI 


& Holi ; t restricted 
iday Scheme Offered oEZ oA. Covers 2 


year tax holiday for 
any foreign investment 


Concessional tax break 
rates offered for the 
zones are for eternity. 


Restricted to the 
petiod upto 2010 
offered 


Tax Break 


100% allowed in Joint ventures 


Foreign Ownership 
manufacturing sector preferred 


Geographical Area Minimuin 1000 Astronomically large 
proposed hectares area 
Source of FDI All over the world High Degtee of bias 


towards Hong Kong 
& Taiwan (preferehtial 
tax rates instrument 
also used to ensure 
this bias). 


e Performance of India's Export 


Source ; Ashok Kundra, Th / 
ht the Chinese Approach, New 


Zones : A Comparison wit 
Delhi : Sage Publication, 2000. 

The Chinese SEZ, and more 
he Shenzhen SEZ, have been 
ccessful in attracting foreign 
g indigenotis exports. 
ed by the Schenzhen 
the total foreign 


specifically t 
extremely su 
investinent and promotin 
Foreign investment attract 


SEZ is supposedly more than 
investment attracted by India. China is able to 


attract about US$ 45 bn per annuin by way of 
foreign investment, which is altfost ten times 
more than what India is able to attract. The 
following are a few of the reasons attributable 
to the success of Chinese SEZs : 

* Most Chinese SEZs are supported with 
world-class infrastructure. 

* They are strategically located next to 
sea-ports and/ot aitports. Adequate 
recreational, entertainment and educational 
facilities are provided in SEZs; infact, one of 
the SEZs has over 90 theatres;° 

* Significant tax incentives are provided 
to units in SEZs and there is no tax payable by 
new units for the first few years of their 


operation. After a few years of operation, units 
ay a low tax of 15% of their profits, which is 
eveti lower in the case of companies earning 


income largely fromm exports;’ 
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* Chinese SEZs are in close proximity 
to Hong Kong, which serves as one of the 
largest end markets for goods produced in the 
SEZs.° 


The .relevance of the Chinese 
developmental strategy in the Indian context 
needs to be thoroughly examined. The success 
of the Chinese SEZs is mainly due to conducive 
micro-policy design and_ effective 
organizational and administrative set up. 
Another argument against adopting the Chinese 
development strategy in India is that the 'area- 
based’ approach was an imperative necessity 
for China in view of its historical and political 
compulsions.’ 


Strategic Success Factors for SEZ 
Five Forces Analysis 


Certain countries, such as the Kyrghiz 
Republic and China, have allowed their SEZs 
significant legislative freedom. For instance, 
the SEZs in the Kyrghiz Republic have a 
distinct legal framework for each SEZ, which 
creates a special regime for foreign entity 
registration, immigration, labour, customs, 
taxes, foreign exchange, land, international 
trade. Similarly in China, State Governments 
and even local authorities have been granted 
significant legislative freedom to enable the 
operation of SEZs independently with very 
little intervention from the Chinese 
government.'° For example, foreign investment 
approvals of upto US $ 30 million in units in 


SEZs may be granted directly by authorities of 
the SEZs. 


In India, units in SEZs have to comply 
with a large number of the local Jaws and strict 
labour laws. The question the Government is 
therefore faced with is, whether to permit each 
State to develop its own legislative framework 


for SEZs enabling each State to control and 
manage the operation of SEZs. Before that, the 
Government should consider the following 
Strategic factors : 


‘ One conducive policy framework 


reflected by clarity, consistency, 
competitiveness and conflict-free (four Cs)."! 


is External and Exogenous factors such 


as location, external infrastructure support, etc. 


= High quality of infrastructure assets 
gnq y 


should be created. 


* One smart policy administration should 


be there for the smooth functioning of SEZs. 


To put one definitional clarity to the 
above mentioned ‘Four Cs’; ‘clarity’ implies 
direct and simple exposition. The term 
‘consistency’ implies absence of differing 
interpretation as between different clauses and 
articles; whereas ‘competitiveness’ essentially 
reflects a global bench marking of policy 
features with those expounded and practiced 
in other relevant regions of the globe. And 
‘conflict-free' implies lack of conflict between 
the SEZ policy framework on the one hand and 
other arms of the State policy that impinge on 
SEZ development on the other. To ensure that 
SEZs in India are successful, inter alia, the 
Government may need to consider granting 
latitude to State Governments to develop their 
own legislative framework in respect of SEZS 
and providing financial aid to each State 
Government for setting up adequate 
infrastructure in SEZs. If appropriate supp0™ 
is provided by the Central Government, it is 
likely that SEZs in India will attract huge 
amounts of foreign investment and there will 
be further growth of exports from India. 


In this regard, it is vital to review the 
scope of SEZs in Orissa, specially the SEZ at 


Paradi : ; 
ms adip, because Orissa having the advantages 
a long coastline and mineral resources, 


| should fully exploit the opportunities of SEZ 


os by offering concessions and incentives. 
portant to note that the initiatives of the 
nen of Orissa for the promotion of 

EZs at Paradip and Gopalpur are steps in 
“ ae direction. Government's decision to 
aes, ee as a ‘Special Tourism Area’ is an 
= advantage for the policy promotion of 

in the State. 


Paradip SEZ : Development Fundamentals 


=a The SEZ is proposed to be located near 
ean Nearly 5000 hectares of land is 
Sie for industrial development in the 
ih inity of Paradip port.!? The key features of 
© SEZ site are : 
i The state highway-12 (Paradip- 
i Age passes touching the northern boundary 
e SEZ. The NH SA (also known as Express 
ay), which connect NH 5 and mining areas 
= pein and Daitari passes through the SEZ 


* 


E The single broad gauge line of South 
astern railway (Paradip-Cuttack) passes by 


the southern boundary of the SEZ Site. 


Paradip Phosphates Limited, Oswal 
hemicals and Fertilisers Limited are also 


Scated nearby. 


s . 
The site is also very close to river 


mehanadi, one of the biggest rivers in Eastern 
Ndia. Taladanda canal carrying irrigation wales 
Passes by the northern boundary of the site. 


: The SEZ at Paradip should be fully 
“Pported in the coming years. Governments 
hee ort to the SEZ policy in Orissa can be 

Ighlighted by way of : 
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= full exemption of Sales tax, contract 
tax for all sale/purchase transactions for units/ 
SEZ developer,"? 

= infrastructure linkage-roads, ports, 
water power, etc. to be provided on top 
priority, 

* non-fiscal comforts and risk mitigation 
avenues to the SEZ developer, 

* in-built protections for the developer 
and industries, 

* facilitate captive power generation, 
transmission and distribution, 

- free wheeling of power by GRIDCO, 


single point interface under all State 


cluding labour laws. SEZ industries to 
y services under 


* 

laws in 
be declared as public utilit 
labour laws," ‘ 


full freedom to the developer in 


* 
management, marketing and 


development, 
pricing. 

In would be wise to conclude that the 
Orissa and the Government should 
come forward to create a socio-cultural 
environment for the development of SEZ. 
Several initiatives are also béing taken to 
promote SEZ; the private sector has to be 
encouraged to participate in setting up of mega 
infrastructure projects of public importance, 
ding the setting up of industrial parks or 


people of 


inclu 
SEZs. 
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GANDHI JAYANTI 

Gandhi Jayanti was celebrated in the premises of Orissa L 
at 8.30 A.M. on October 2, 2002. Hon'ble Chief Minister, Shri Naveen Patnaik, Hon'ble 
Speaker, Shri Sarat Kumar Kar, members of the Council of Ministers, M.L.As and other 
eminent persons offered floral tributes to the Father of the 

Nation. Shri Kar presided over the meet 

occasion. Chief Guest, Shri Patnaik sclared that 80 freedom 

fighters, who had not served prison terms, would get pension. 

Hon'ble Minister, Panchayati Re Information & Public 

Relations and Culture, Dr Damodar Rout, who was the Guest 

of Honour, also spoke on the occasion. Shri Kar administered 

oath to the people present in the meeting. Hon'ble Ministers, 

Shri Surendranath Naik, Shri Prafulla Chandra Ghadai, Shri 

Surjyanarayan Patro, Shri Arabinda Dhali, freedom fighters 

and several distinguished persons were present. Commissionet- 


cum-Secretary, Inf. & Public Relations Department, Shri J.P. 
Dash proposed a vote of thanks. 


egislative Assembly, Bhubaneswar 


ing organised on the , 


In the evening, Dr Rout inaugurated a photo exhibition on 
Gandhiji in Orissa at Soochana Bhavan. A programme on 
devotional songs was also organised on this occasion. 
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Orissa News 


Hl REVIEW OF THE DROUGHT SITUATION , 

n ‘ ae j 

meet i Deputy Prime Minister, Shri L.K. Advani reviewed the drought 
g at Raj Bhawan, Bhubaneswar on September 21,2002. Hon 


aaa Patnaik, Hon'ble 
Hetichand inister, Shri Biswabhusan 
PRB an and Chief Secretary, Shri 
tie participated in the 
explained tt, The Chief Minister 
should b that the prevailing drought 
Tecurrin viewed in the context of 
ren g natural calamities hitting the 
entre indeed every year. He urged the 
0 vie an interim assistance 
Shable th cr. and 2 LMT of rice to 
ae € State to take up mitl gation 
© Ce S. Shri Patnaik also requested 
Eitirdsat: to waive Rs.68 Cr. 
the ain = by the Defence Ministry for 
a i aah of food packets during 
ate b © matching grant under the Crop Insurance 
€ paid from the Calamity Relief Fund. 
Hon'ble Revenue Minister, Shri Biswabhusan Harichandan apprised Shri Advani of the 
rovide food security in the affected areas. Chief Secretary, 
sition of the State. He urged the Deputy Prime Minister to 


situation in Orissa at a 
‘ble Chief Minister, 


oods. The State is not ina position 
aid. He demanded that the State's 


the super cyclone and fl 


to 
Scheme, he s 


Steps 
gy... taken by the Government to p 


i ; : 
@gchi explained the financial po 


Teg, 

Ch 2 
€dule the Centre's loan to the State. 

concern over the recurrence of na 


by the State Government and assure 
the report of the central team, 


tural calamities in Orissa. He 
d that the Centre would render 


Shri Advani expressed 
which recently visited the 


a 
Pregj 
all Senay the measures taken 
“ssible assistance after reviewing 
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drought-hit areas. Hon'ble Union Minister, Shri Ananth Kumar, Hon'ble Ministers, Shri Bed Prakash 


Agarwalla, Shri Mangala Kisan, Shri Samir Dey, Shri Panchanan Kanungo and senior officers 
were present in the meeting. 


VALMIKI AMBEDKAR AWAS YOJANA 


Hon'ble Deputy Prime Minister, Shri L.K. Advani inaugurated the Valmiki Ambedkar Awas Yojana 


meant for the urban poor on the Exhibition Grounds at Unit III, Bhubaneswar on September 21, 
2002. Under the scheme, the upper limit of the 


assistance is Rs.40,000/- of which fifty percent 
is subsidy. In the next three years 60 lakh houses 
have been planned to be constructed under the 
scheme. Hon'ble Chief Minister, Shri Naveen 
Patnaik urged the Centre to sanction the Rs.1000 
cr. urban development projects submitted to the 
Centre. 


Hon'ble Minister, Information & | 
Broadcasting, Smt. Sushma Swaraj, Hon'ble Union 

Minister, Shri Ananth Kumar, Hon'ble Ministers, Shr 
Dey and Shri Manmohan Samal, MP also spoke on t 


Urban Development and Poverty Alleviation 
i Biswabhusan Harichandan and Shri Samir 
he occasion, 


SEVENTY FIVE YEARS OF BROADCASTING IN INDIA 


Hon'ble Deputy Prime Minister, Shri L.K. Advani 
of broadcasting in India and the presentation cerem 


inaugurated the celebrations to mark 75 yeats 
ony of Akashvani Annual Awards at Jawaharlal 
Nehru Indoor Stadium, Cuttack se 
September 21, 2002. Shri Advani 
observed that the television Je 
increasingly becoming a medium for 
entertainment, while radio continues to 
impart education and information 
alongwith providin g entertainment. ih 
Deputy Prime Minister gave away the 
Akashvani Annual Awards [0 
outstanding programmes made bY 
different AIR stations last year. He 
also felicitated the artistes, ae 
performed in the inaugural broadcas 
€picting 75 years of broadcast in India 


of AIR, Cuttack on January 28, 1948. A photo exhibition d 
was also organised. 


Hon'ble Minister, Information and Broadcas 
broadcast reaches 98.4 percent of the country's popul 


: F i0 
ting, Smt. Sushma Swaraj said that ou 
ation and there are efforts to bring the ent 
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country's po i i 
pulation within 1 i P. 

Hiren in its fold in near future. Hon'bl i ini N 
. ts ) 4 e Chief Minist i i 
bibdleee ot i in remote areas like Malkangiri, Gajapati and eels peeind 

dio broadcast. He urged the Centre to upgrade the radio heron ati 3 cae 

e State. 

Shri Ananth Kumar, Shri Ramesh Vais, Hon'ble 


Among others, Hon'ble Union Ministers, 
dar Rout, Shri Samir Dey and Shri Manmohan 


Minist D: 
OH a a Biswabhusan Harichandan, Dr Damo 
> were present on the occasion. 
STATE CONVENTION OF 


ALL INDIA SMALL AND MEDIUM NEWSPAPERS' FEDERATION 


The 40th ‘ 
N . 
ational Council Meet and State Convention of All India Small and Medium Newspapers’ 
aneswar on September 21, 2002. Hon'ble 
dthe function. She said 


Marrion, Bhub 


Federati 
eration (AISMNF) was held at Hotel 
Smt. Sushma Swaraj inaugurate’ 


ini 
1 acti and Broadcasting, 
small ae DAVP rate structure would benefit 
would no medium newspapers. Newspapers 
advertiseme be entitled to six government 
the existin ens instead of three. In addition to 
epublic 4 three occasions -- Independence Day, 
occasions td and Gandhi Jayanti -- three new 
Singh ite entified purpose are Sahid Bhagat 
(April 14) as (March 23), Ambedkar Jayanti 
. ete Sardar Patel Jayanti (October 31). 
Tequested Seeger Ministry has also 
blisre. inistries of Health and Family p 

Ural De uman Resources Development and ais ; 
Advertise velopment to sponsor one advertisement each a year. It Is expected that these 
ramin “ipa would be released on National Immunisation Day, National Literacy Day and 
ikas Divas respectively. 


ane of AISMNF, Sh 
atnaik ay le ea for small and 
lista, on'ble Union Ministers, Shr! B. Ramesh 
Bism r, Inf. & P.R., Dr Damodar Rout, Shri De 

ay Mohanty also spoke on the occasion. 
OBSERVANCE OF DISASTER 


GRAMSAT PROGRAMME ON 
PREPAREDNESS DAY 


sed on the 
October 1, 200 
Mohanty, Director, 
AIR, Cuttack, an 
included Collecto: 


h placed the demand for setting up a 
ers. Hon'ble Chief Minister, Shri Naveen 
aja Kishore Tripathy, Hon'ble 
LA, Shri Rabi Das and Shri 


ri Harbhajan Sing 


dmedium newspap 
Vais, and Shri Br 


basis Nayak, M 


occasion of Disaster Preparedness 
2. The panelists included Shri 

Information & Public 
d the representatives of 
1s, PDs, DRDAs, other 


n activities to be organi 
Jd through Gramsat on 
MA, Shri Sarbeswar 
ICEF, Station Director, 
t the district level 
Os. 


An; 

Day acractive programme 0 
Urobj 29th October was he 
elati ndo Behera, MD, OSD 

i: Bae Dr. Abul Kalam, UN 

Listrigg and Red Cross. Participants @ 

level functionaries and sever 


OGP—MP—PTS (I. & P. R.) 40—2,000—8-10-2002 
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Briefing the purpose of observing this day, Shri Behera told the participants that it is 
meant for promoting four cultures : culture of prevention, preparedness, strategic thinking and 
mitigation. He requested the participants at the other end to organise activities like cycle rally, 
essay, debate and painting competitions at the district, block and panchayat levels to mark the 
occasion. Director, Inf. & Public Relations expressed his readiness to send his technical team to 
video capture the events related to disaster preparedness. Director, AIR informed that AIR, Cuttack 
is taking utmost care in transmitting weather bulletins as precisely as possible so that the common 
people can collect information. Inspiring success stories on exemplary feats accomplished by 
different persons during disasters would be highlighted in Yubavani programme, he added. The 
tepresentative of UNDP mentioned that the Community Based Disaster Preparedness Programme 
(CBDP), currently undertaken in ten blocks would be extended to other blocks. She requested the 
Collectors and other participants to organise mock-drills as a part of disaster preparedness. 


Mr Abul Kalam of the UNICEF suggested that the special needs of women and children must be 
addressed in disaster preparedness. 


ASSEMBLY SESSION 


The monsoon session of the Orissa Legislative Assembly began on September 23, 2002. The 
session with 12 sitting days will continue till October 9, 2002. 


{ - en 


lof the Indian Navy, Shri Ramanpuri calls on Hon'ble Chief 
k at the Secretariat on September 6, 2002. 


er, Shri J.K. Mohapatra is present. 


Vice Admira 
Minister, Shri Naveen Patnai 
Secretary to the Chief Minist 


ttee of Rajya Sabha, Shri p.G.Narayanan and 
verty alleviatio 


ttee holding 4 discussion on PO n schemes with 
i king officers at the Secretariat 


Chairman of th 


members of the commi 
Shri D-P Bagchi and high ran 


the Chief Secretary, 


Hon'ble Chief Minister, Shri Naveen Patnaik inaugurating a workshop on the 
recommendations of the Twelfth Finance Commission on September 16, 2002. 
Hon'ble Minister of State, Finance, Shri Panchanan Kanungo and Chief Secretary, 

- _- Shri D.P. Bagchi are present. 


Gajapati King of Puri, Shri Dib 


yasingha Dev receiving a cheque of Rs.5 cr. from 
Hon'ble Chief Minister, Shri Naveen Patnaik for the Corpus fund of the Jagannath 


Temple on September 16, 2002. Hon'ble Minister, Revenue & Law, 
Shri Biswabhusan Harichandan is present. 


(i) a 


Qaga gar 


e9-90-9009 


scussion on the drought situation in the 


een Patnaik holding a di 
ember 18, 2002. 


he Central team on Sept 


Ho 
n'b], 
] © Chi clas 
hief Minister, Shri Nav’ 
State with t 


Hon'ble Chief Minister, Shri Naveen Patnaik rece 
Minister, Shri L.K. Advani at Biju Patnaik Airport, 
2002. Hon'ble Minister, Information and Broadca: 
Hon'ble Minister, Revenue & Law, Shri Biswabhi 


iving Hon'ble Deputy Prime 
Bhubaneswar on September 21, 
sting, Smt Sushma Swaraj and 
usan Harichandan are present. 


nau 
the premises of the SCB Medical College and 


18, 2002. Hon'ble Ministers, Shri Prafulla Ch 
are present. 


gurating the referral eye hospital in 
Hospital, Cuttack on September 
andra Ghadai and Shri Samir Dey 


| 


Hon'ble < a 
Stare oo Minister, Shri L.K. Advani making a review of the drought situation in the 
on'ble Mj J awan on September 21, 2002. Hon'ble Chief Minister, Shri Naveen Patnaik and 
inister, Revenue and Law, Shri Biswabhusan Harichandan are present. Also present are 
Kisan, Shri Ranendra Pratap 


Hon! a - 
n'ble Ministers, Shri Prafulla Chandra Ghadai, Shri Mangala 
Swain, Shri Balabhadra Majhi and senior officers. 


Shri L.K. Advani inaugurating 
neswar on September 21, 2002. 
atnaik, Hon'ble Union Minister, 
Shri Samir Dey are present. 


Prime Minister, 

Park at Bhuba' 

Hon'ble Shri Naveen P. 
Smt Sushma Swar Hon'ble Minister, 


(v) 


Hon'ble Union Minister, Food & Consumer Welfare, Shri S 
: Minister, Shri Naveen Patnaik at Naveen Nivas 


on September 21, 2002, 


Hon'ble Minister, Information & Broadcasting, Smt Sushma Swaraj inaugurating the 
40th National Council Meet and State Convention of All India Small and Medium 
Newspapers Federation at Hotel Marrion, Bhubaneswar on September 21, 2002. 

aveen Patnaik is present. 


Hon'ble Chief Minister, Shri N 


(vi) 
ae SS~*~SSSSSSSSS 


on the development of Gopalpur 


Hon'p| 3 3 ! 
Chief Minister, Shri Naveen Patnaik holding discussions 
ember 26, 2002. 


the officers of M/S Adani Exports on Sept 


port with 


ng discussions with Hon'ble Chief 
n and divestment of NALCO: 


A delegation of the Employees Central Union hold 
aik to stop privatisatlo 


Mini . n Patn 
inister, Shri Navee September 27, 2002. 


Hon'ble Chief Minister, Shri Naveen Patnaik inaugurating the anniversary of Mission Shakti 
at Purusottampur on October 02, 2002. Hon'ble Minister, Energy, 
Shri Surjya Narayan Patro is present. 


r, Shri Naveen Patnaik paying last respects.to martyrs, Sukadev Pradhan 
and P.K. Sahu on October 3, 2002. 
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